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Editorial

COVID-19 Pandemic :
The Role of Vedas to Manage Stress and Anxiety

At present, the disastrous (COVID- 19) virus corona has taken the
entire world into its jaws, still widening, causing the normal livelyhood of
the human life badly affecting the business, production, services, lives
and education system, its stretchibility unknown by now. This unseen
virus has made its presence everywhere on the earth. It has dragged the
world back at least for a decade. Loss of lives and its fear has ceased the
creativity in every field. All the Govt. aids and social instruments have not
been able to eradicate it completely. This pandemic atmosphere has filled
the human race with gloom, despair and anxiety. But how to get rid of
this demon? It is the moral duty of academicians and intellectuals to pave
the ways to the society to overcome the bewilderment. For this
purposetrustworthy epics as Vedas and Gita etc. are being illustrated as
below:

1. Sl TAFRRE ARRE YRR S| hH TATCl: SR

mHgd =l 9i@d (Rig.9.113.11)- This Veda mantra sums up the
vedic ideal of the state of mind which all of us should aspire-particularly
to overcome gloom and despair. In this mantra a devotee invokes God to
instill in him a state of mind in which there is perpectualjoy. The fire of
knowledge keeps burnings; all human desires are annihilated and one is

unassailable by gloom and despair. God’s command to all of us : A3 fd

qUeH: (Ath.8.1.9) sit not in this world with a downcast or a morose
face. Gods want us to be happy- the Vedas (which contain His teachings)
want us to be happy. It is aobvious, therefore, that when we are sad or
morose, we act in violation of God’s will.

In the COVID-19 Coronavirus crisis we are forced to live in
uncertainity, our future planning is badly hampered, thus course of aim is
deviated, nothing remains firm, what to do?



(viii )

Not only in India, but this pandemic has spread all over the world,
specially the advanced countries of Europe, France, England, Itally, and
USA etc. are in strong grip, their conditions have worsened. As per reports
from the miscellaneous countries, the workers are coped with stress, anxiety
and depression at the huge social and economic cost, unemployment rate
is increasing every day. This predicament has degenerated and degraded
the moral and mental values of the citizens. A foreigner correspondent
wrote:” There is violence in our streets, aimlessness in our youth and
anxiety among the elders’.

What positive solution do the Vedas offer to overcome this all
pervading gloom and despair? Vedas describe many positive solutions.
According to some vedic scholar they are as below:

1. Noble Thoughts, 2 True Knowledge, 3. Enthusiasm, 4.
Equanimity, 5. Welcome Obstacles, and 6. Self Confidence/Fearlessness

Followings of above vedic suggestions can keep one’s balanced,
free from anxiety and stress. More over one should have full faith in
supreme creator.

1. The following prayer occurring in the Rgveda holds a key to the
positive life: O God, may we always be full of cheer entertaining noble
thoughts-

fogeRl gaTd: @MW IIAIgETeatat| qerRgyaidegd sa
SR 3Te™T THS: (6/52/5). A clear link has been established in this
prayer between cheerfulness and noble thoughts.

2. Acquisition of true knowledge about God, Soul etc. is another
way indicated by the Vedas as a powerful tool to combat against gloom
and despair- TEIITIIH=-H also means ‘the dawn of knowledge’ which
also leads to positivity and cheerfulness. Since the word ‘ I also stands
for source of absolute truth, the above expression may also mean ‘May we
see God dawning in our hearts everyday to dispel gloom and despair’.
God is not only an antidote to gloom and despair but also main source of
cheerfulness/positiveness. God has been described in the vedas as 9=
Giver of happiness (Rg. 5.40.3; Sam.154).

3. Vedas emphasize that cheerfulness and enthusiasm alone
distinguish the living from the dead. This is why we have been asked in

the following mantra to spend our lives Ja& 8@=dancing and singing:




(ix)
T ST eT A TsRag i T T 3T T3 o9 S 319

Y <ML (2.10.18.3).

4. Good and bad things happen to us alternatively; there is nothing
permanent in this world. This is why famous Sanskrit dramatist and poet

Kalidas compares the wheel of fate to the wheel of a chariot- &=

@A SEHRAl o, e uiERIEEA S i (Megh.,2/52).

So, obviously to be cheerful, peace and happy, we must accept life as it
comes. This while describing the qualities of fidUs=a man of stable mind.

Srimadbhagavad Gita says: SEEIGTHAT: Y& famTaege :| STaRATHIehI:
Tee@difre=ad (2.56).

5. The Vedas go to step forward and say: I bow to thee, ODifficulty,
Iwelcome thee with open arms! My salutations to thee too, O dear God,
Since thou hath sent Her (Difficulty) to me(for my own good) I bow to
thee, O Lord the ultimate Liberator! 7ITﬁS"<3§ q frRdfaaasisa-
TG 99 Hel G <SS o Jue T6 3T g -
Ath.6.63.2.

It is clear from the above mantra that God wants make us to
understand that whatever difficulties we encounter in our lives come from
Him (either as a result of our own past ‘karmas’ or to test our patience and
tolerance) and should, therefore, be welcomed. These difficulties may
come in the form of a loss of any diversity suffering from virus, death of
our dear and near one etc.

6. There is no the reason/or justification for yielding to gloom or
despair. sharing our happiness with others, as indicated in following mantra,
is another secret revealed to us by the vedas to fight gloom and despair. In
many veda mantras (Ath-6-63-2), a devotee not only asks for his individual
happiness but also for God’s blessings to share it with others.

The idea that making others happy makes you happy yourself has
been very effectively put in the following lines from an anonymous poet :

‘The place to be happy is here
The time to be happy is now
The way to be happy

In to make someone happy’

7. Besides, Vedas also stress the need for developing two qualities-
‘Self-confidence’ and ‘Fearlessness’ to cheerfully face the sting of gloom



(x)

and despair. Says Rgveda (10/48/5): il 7 wufsrasgd 4 god
31EaEd wEEA- “Tam a soul(Not a body); Never shall I everlet go from

myself knowledge, peace and happiness,;" Nor shall I ever fear Death or
loath it. I am immortal.

The following mantra also inspires and motivates us to develop the
spirit of self-empowerment, courage and enthusiasm (which instantly make
gloom and despair flee from us!). Again says Rgveda (10/166/2):

AT SEal ] 3T&d:| T2 W9 AU FaAfaftadn- [ am a

destroyer of all enemies-Lust, anger, greed! Like Sun and God, I'm free
from all animents-Physical and mental!

Equally inspiring is the following mantra from the Rgveda (1/11/2)
and Samveda(828) which may be quoted in this context : T T HATHI
T 99 IEHEId | SHMIUITH SIARAIRINSTH- O, Indra, the Master of this

universe, And the pillar of strength, in the company, May I never be afraid
of anyone or anything. O, theUnconqurableone, We bow to thee, Day in
and day out! keep us in Thy friendship And in Thy protection, We are
Thine, Thinefor ever!

Entertaining such powerful and positive thoughts before embarking
on, or launching any new project, is sure to keep us cheerful and happy.
Fearlessness is alsolinked to cheerfulness and, therefore, The vedas attach
great importance to this quality which is always a great asset!. Says

Atharvaveda(19/15/6)-3194 fismesemfteRsd FdRsd Q0 4:0 94
TR fear 9: gl smen 7W i weq)

The vedas tackle the problem of gloom and despair in the
Coronavirus pandemic by asking us to keep our mind free from negative
thoughts, acquire true knowledge, keep in tune with God, taking life as it
comes, sharing our happiness with others and developing the virtues of
fearlessness and enthusiasm in life. Strengthen your will powerand relieve
stress, depression and anxiety with the power of vedic positivity.

The strengthen the above, following vedic verses along with their
meanings are being quoted as below:

TR wEr 7 i« wegeafaafa it
A AU e eI TehTHEEIEE (Haaml Ath.9/2/2

"That evil dream, which is not agreeable to my mind and to my
eyes; which frightens me and does not give any pleasure to me. I throw it



(xi)

on my enemies. I arise taking help (lit- praying) of the will &power."

T IITAT AT A FAEET SR AN
T I T WIS ST aUIR Hea e e HUTall g.10/160/3

"A devout person, who earnestly and sincerely presses Soma-juce
for Indra(i.e.Supreme Being), is not deprived of his cow(i.e. Sense-
oragans) by the Supreme Beings. On the other hand He blesses him with
lovely pleasure."

ASEATTAGNT TET Fercaregearsr Ot sy fiaTEm)
@ AT WA UL SRt Ath. 5/6/10

"O Fire God May you make a malignant weaponless with your
missiles, who wants to make us slave by means of his eyes, mind,
knowledge and thoughts. We offer oblation for the purpose".

3T ASYRE WI0T, TERRE o 0
ITATHTR T UTSTT, ST areT SrHiaN Ath. 8/1/3

"O Man! May you enjoy here longevity with your sense-organs,
vital-airs, life and mental power. We save you from the shares of
destruction by means of divine speech(i.e. vedic stanzas)."

I e | 9gr I Aeivatd aguitd
AT THET STTE TSR UrdRd a9rn fem:

Ath. 9/2/25

"O Thought&power! Which is your auspicious and benevolent
form, by that you choose a person, who is righteous. With those noble
forms be seated in us. Keep your evil intentionselse-where."

It is a natural state for us to be happy and free from gloom and
despair, and if it is not so, we’ll have to examine what is wrong with us
and what should be done to rectify the situation. This may be done by
elaminating negative thoughts from our heart and brain caused momentarily
by corona or any adversities. Following are guidelines what Atharvaveda
(16/1/3) says- There are six sort of negative thoughts- (a) Inauspicious
thoughts (b) thoughts injurious to mental power (c) thoughts of being
demoralized (d) Heart bearing thoughts (e) Self harming (f) Destroying
the body.

Thease all create frustration and inner conflicts, which ultimately
are responsible for reducing the will power, that is to be enhanced which



(xii)

results purification of thoughts and internal power relaxing the senses
which as per medical science termed as - auto suggestion.

Inhancement in will power occurs in many ways, such as- (a)
Connecting consciousness with thought power which inspires will power.
This relation in Veda is said as matrimonial relationship i.e. husband wife
relationship (Ath.11/8/1). (b) Pronouncing the devine speech i.e. narration
of Vedic mantras with meanings. (c) To keep auspicious and benevolent
which are two noble forms of thought power to avoid evil intentions, both
of them boost morale, self confidence, removes inferiority complex,
prepares for most difficult tasks. It is sufficient in itself and does not require
any more which is evident by following-

- Trafafg:aw wafq wgar Ao

(Bhojaprabandha, 170)
- GRS AT
TS P el Rqure: 1 Gta, 6/5

As per WHO directions/advice, to keep safe and secure from deadly
corona, one should completely avoid embracing/clasping, shaking hands,
kissing, bowing down, body to body contact, prostration of body in full
length between two persons. The things recommended are Pryma/ Yoga,
maintaining distance and salutation with folded hands known as ( with all

the might in my arms, with all the love in my heart and with all the wisdom
in my mind, I bow before you).

Thus we find here the advice suggested by WHO completely
matching with the ancient Indian and Vedic culture. This re-affirms the
strength and pertinence of Vedic education, which are more influencial
with no cost than any medicine and vaccine, which are due in future.

-Dinesh Chandra Shastri
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&1 Tla s 1 st w4 Ty foaan T2, qurfy 3 5@ em
YHgT Y SWadl g €1 ¥8 o1 9RdE 3fded o gden fawg 2

1. € o= IR 113154 91 Tt 1141107 ¥ I3y B
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oTfq yagieh *g—3F1 U 14 TQ FIOST & wif<q 1 T H
T

1. f5 fogril 3 3ot uvdge o Sqyd wiet | Wi A A=
I I 7, 9 A § R wiereE dae € adgE w1 e on g@a
w1 At T

2. HEA-J@ jgd AGd-IF <aa ol Afed @E Anmer ol
IR A o T AR HT HeT =™ gl g TA™ 72 | foren
B

arfaaeeraull g el wreat g
TaT fewaar a@ drmemrEiy sl
a6t GUS | g e AEE ga 1171

3. ARG 231205 o STIAR T oF 23 o WRIER H— 3T IRRA
9 9 g el

4. fgd g IR Hfqua Afawl 1 FaR SEE R 11233
o sfeafad 21 g: So So 31270 H 31fd gt #1 Seo@ R

5. Afga IR Ifdd 9@ I eSO TeafrE % foere @
39e i reiSiiod 1 @E F 2T ol HeT9Rd Ieddd 5117 o TR
SHfSed o AN Uved 1 I I9d UNerSih sieid faed @ e |
FRo7 off o8 <efehel gam Siiver efda eifeet Soel 1 Gag HeT9Rd
sf=ad 23613-26 H fierar 21

1. FAFHUTE, TR, I3 7, 100, 1651l

2. =@, g3 212, 276l

3. efea SR <o & o o for S, e g 3 ¢ S st
IS 80| U Uh fewur H fom@dr @—(@ifda o) —The father of
Brahma datta's queer Sammati......but Harivansha 23, 1261-2 indentifies
him with Asita Devala wrongly (p. 233). i o6 <tel S oh © &l 9
TR TIfSIeX F Wrongly %+ &1 ga

4. HRUEAE TEAR S 1 WIS E—AfGal Joet:| Sk gegol e | It e

& 21 T T8 TS 21 wifsiex feraar 8—But one Brahmanical Book inverts

the relation and calls Asita Daivala, Vedic Index 1,380. (p. 235)

%, H H ‘Yger:’ d e 2

»n
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6. AT HYAT T A Al IHh Iresial o oF HRU & g
M a3 3 ST TN G o SFH oh AT ST g
famn 21" 7 FE 9Hd, 3@ ¥ ¥ fRaT 2

7. wef T oft I Iaw 1 AU w2

8. Ja@ I SRANSH PN T Toarad w W ot sREw
1123125 T Yelieh B—
TS A AT S Wl
rfaae e geiwl wwfaafa Ama:
9. aEffeR I Jecfed § Ja@ & wfaw fowas @ @
ool Hdl 71 TR qreH e B/ & oft gecfed 45182 o
TRO FHA T RfI-TF T HT TR0 FHIAT 21

10. TaE oF SAIfqY WA o Y& ASYAERR I3 106 W 3]
Bl oifgd o ™ 9 oft %% voleh eYAErR H Sgya €1

3 EON § T © foh SAfEd e w1 iy o wY o sred
IEEEIEERI

11. o7d: SIHA 3o 0 U= IMSRR o1l IHh A &l 341
% 200-400 IY T TCHT IR T ook T FET &l & 6 &F @
T e ? fF 99 Tk FEAU o1 FAU FHed i fgEHEa ¥ Se
AU g w1 T

12. A% el ff frell 7 stfed-<oret o ™ 9 uege @ fean, @
g off orErTd ?1 9RA &1 AR fewned & fagH 3! Joeue WiHR
T | qA 9IRAE TF § TH Fe-o@eh i HoR 08 THewdl| a&qa:
THt YR Soun, AR Tgfa 1 R yehe w21

13. A el fop <refohie 1 o o9 8, @ 98 3 h1 e
B T WHIR ARER-9E o o refsiod i A )

1. P Heqas, HILHUE TS 50 W IZA o= H 9 W ff =t & ferw
fige] wIsx 1 WA A 2l
JSANG 1149, 861818411 T T 86181841 T T<TA= 71321l

2. WWEI 1011301
3. AU T3 219
4. Y= 321
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14. HERA T WEIU 3faer™ 21 39! Ufderfaehar & wEm
BUR ‘9Rd o9 1 g 3faer’, Yem 9N I3 79-94 e U MW B W
1840 ¥ AR W] 1 SATUHY e 3T a1 LT H El ¢ b
TEMNG T 3fderd 1 gfic § wden oo €1 e uel fagmi =i
= & @1l S oiEeh 3Heh foaiia |iedl €, SH AR qeh b1 ST &l
=gy

T 2gell @ fag ? % el ok <ot o vHgd IRd-g5 ¥ *%
T o UEe qU WU-Te T oNfE s § off g feremm o)

RO &7 TUTEA—hT0 S T ARG Uel STUTEd g1 0 S ok
Tl o STURT B % W19 € HgeR Wgfa 1 9e foR TR, dved ok
I SIS YA FRIV Tl o qYE his YA AR G, Tl
@fveq & T

=g adam smem el ¥ weEl od qd off e 7 foemm
¥, 3R IH HE W fafere FHe T e

TETEATT st STHEaYNUT UETA ol HA—HeqqAl o fomg o
AR ARl T IROT TgU Hd g AR St A e @

() The Charana began as an educational institution following a par-
ticular Sakha text, in course of time it developed its full literature comprosing
Brahmana, Aranyaka and Upanishad texts, Kalpa or Shrauta Sutras (of

QRIUTHIERIY STRIUTREUY 4131105) and later on even its Dharmasutra to which
Panini refers in the sutra SO ¥Haq (412146). (p. 286)

(@) Panini refers to works of two older Rishis named Kasyapa and
Kausika (ShRI9-4131103 ), Which Katyayani takes to be Kalpa works. These
were studied in Vedic Charanas by students called after them sTeafU: and

hif¥rfer:— It is also pointed out that the literary activity of these two old
Scholars was confined to their Kalpa Sutra only round which centred a group

of their student and teachers TR = el FRETET 21286 1i(p.324)

(%) refiq—"'<@ q% dfsh =Rl HT SIS ¢ @I, THHIT i
Tt Tgfa =] W T 9 9 AfKH WO F i how i i

1. URE o= 3316 | FrAfafad e 2—
el el RaereEssl:| Sigl =i <9 93 9 mieEms
57 ‘arefiEa’ o1 a1ef R—eeTeeR i § o fRE S 2
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Ff T g2, Toed g g onfk & (qUUTHieRY SRIveReU 4131105) |
FD RON H oH A 1 of 0 gen (SRuw uwe 412146) 17 e
H.9.2801

(@) ... T GIRR  HEAT 3R Ik FHE o6 < RN
Soor@ faran @—afi:, wifvfe:) o8 Freaem & 7 9 wHeags
1 3T fohdl ST ol 39 =R oF U 9 B A1 STl T TRl
| (FHEAUHIHTET = Hed Framen) " &= 9 9 2261

IETA St o U kT fagemor
(%) 1. fafere IRATAIE 1 STHEROT I EC =/ &4 2

2. FIAR H SRV, SRUIsh, YOS T, hed Tedl Aiagd
foepfed gl (qer HU—AUHR,....)

3. JigH o FD HIel IvE g ot 59

(@) 1. FRIAU AR HH A0k I [H HOA K T A
FHIEET o AR o FHeagd o

2. 3 df§eh =0T W et fRT WM 9

JTATEAT— 1. T&d: =X o1 <R g M@ el €, Iae o
STIA =0T MY 81 BTl STETE St 1 o@ foh =R07T W@ o =i
Bl B, ToT I €1 I Wohe Sl ® Tk o 39 foama il wme 7|

A =0T H e, Wi A e uienfo 71w ety
YMETHR ST ATees o 97 9| 27d: YRaTe =_07 o S=<rid sidt
g1 sl gfie § “afeen arsHa w1 3fae@’ W yem g 71 o feoqor
o e wistem o qges @ oty fean ?) Ak weiaeaE SS9
R foaR w3 @ T 9T s qa T F|

2. HTEARR H T0d =R o SRV T SR FHedys faamm #1 o
U e o off AR B9 w1 Bt #) fafue et & weags &
TI-99 W Y99 g3, 39 A W HE I @ W A “FHowgd
fam #1 o U, UEl 9@ Hedt 9ifd RSN ?1 e I %
He AT Hedl o SMUR W Ui & ® o

1. € Y3 WEA WM WETHSA (1933) i 2| Tyt ufafia g 4 7% uig
T3 173 W Rl
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ST @@ o ‘@' 9F § SHET S g o YHI § @ A
& fF e iR Hifees THE F [H HTE 6 Fousd 91 T Hougd
& E, T A e o wmfE o o weugd O IRaE sfae o
EET 1 YA Yool geafd ol 321 S YU hedl i HerEd 9, &
YSITafd, Seed A, 38k, WA wshadl 3R 9T SYRY MfE Hergest
4 7 fR 3= Feu-E & TUR W ST hed Gl 1 Jaad gl
3R SR 9 G fhe Tu) 31a: e gRom =&t ket o weqaema
o™ =1 T gl 36 fahE &1 T o W W, 7 §M 9RdE Ay
&1 fera atfe gan 2

AT St I T M qA-HRIT I HIf¥TH F Hoad
afeer =Xl § oree foru W &, wW fered o qveI SwETel S T
75 faeT & 37 g @pal &1 w1 woewpE % & Wi ol ‘wed
Tremmely’, ST S B1 e St AT T S wfdane § W U o
g B1 IR 3= FIAEA & a1 < g &, aRqER S
el Hfas @WE e S 2l

sifyer o fad, swama St o1 U7 SURA B W oft agen o
R AT ARG BY % FHRO fIUgEH 3@ ok TEE T

3, UFT ATHUTISH Heq—fUg G Wk wew i g1 hed weEd
21 geur—

fug diaa: wew: Ut wed:| e Ao gfa 31111751

fog ogd WA Semd e U oer s e ¥ wR fmen
T R 9% fag o o W em o1 e Tl W Wi e ¥ 9gd
1 9 g o1fa w=i e e

FTRUITST Hed W GUad ol

4. fUmTE weU— SAUHIT FT G TH YRR T

7
i
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e e & d - e o d@9 e g
AT 3R A

e g g 2113 | Siae o 1 ud wd 8-

3 T W oftume:-giver Trehmm emayaean. gl

T YR Aodid 23/7 | o sfuHe 1 Ha FiE= B

oifoT & wE-faua U snreTel St T SEdeTETd o
BUR SEM 1 Th SMUR & 21 98 9RAE daredd SR 3faer @
URET UfUed ol IHRT e feREd WA TS STHE © W S SR
Fenel 3R W W I TH WEWMW T, Th 0 wH gl WA S
3 wfofT 1 T SO gd wee Wt 1 Hew HAT €1 S sfae™ %R
Tk qo g3 k1wl off @ feem

ITUTH o ShT-99 T 961 gF—TI0r o6 IE W HaEd |
aifider fo@| SH A 4 FHURIY, RHRIAIHAUT, FSEAh Yo,
ST SR ANY Hed g ofg fow v sy % ww sfaew @6
e @ ?1 fo yoa fqeifas yo %A@ ge gesm EfeHE
3T UIEd AN oh GRIN § AT T S Fehdl

HUYET TAT STRTUT ATTcieh hT Shell Ueh &1 ShTCATIT—TSTHIT
weitfd s #1 9o Tk R B 9 o fag g 21 Heed %1 g
T TR TEAREV T M [eRE o 9 § fera 2

() AT o ST fag -
T A fouma: wq W e g w5
YIoTEid SeATfeaitds arfed Fem T 31101611
(@) a9 o arendfafgaaay—

faftmisyfea: ud foraa & wmmam)

Tehed: | dged Tagarar FEis I 41112110
(1) qAT = A EEET—

foagrafy fafictar gy fawmt @em Mg 412091

T 3Ty T H F YW THOT FHILM. 319116 HT T TET FHIO
FTAEE ok G Tl ° e T fge 9gd 9vyd ®, 9% 9= e e,
STqan 31k oF A WHE WM o %RU IR § ¥ ufad s A T wl, ereEn
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fordt amfsd w71 # fie S e s=E ot a1t 9 B e H e
Tgl R 39 fav @ sUR TRl HiE yAH A sUR AR 39 g9y
ey v W 2

arerndfag—g9 S ® fF aifdRaR iR SRR gumeiE s
Bl (@, 4. gfafter dmigs od ‘Ghd ST IS i 3fderd’, Jem
I, T3 209) W2 FANA Fff T AAar 21 (HiHiEEndE 11318)
TSR I 1 A THeE Ty feraar 3

3T SHIEETUUIAET ATl qassieTguid faawom |

37 HTAREE qH & arerned fogen wed: S| TEE o fafire
A e AREU 1 AT HE FL FAFT o HHYAT HT o9
33YA HET TA € TR TR TG W F STER SfGhRR HIcA
AR FUYIIHR HTaq T & 2

ydsStel AT ¥ aRfaa—areR gqesiar gi foraar 8-

TN WU, TETUYERUTTEATEM]| 5141154 Fo|
Ig I HUYRIEY Th Iallh oh UUH RO i &AM o TR
™ Bl g

T WIUTE {41 FHIT @ 2711111

HIUT ERT hHicUd RIATAT-Trerd HHUST hl hlA—Fe[—hal
IR AR T GUSH L, T SRS § IE AR T AT Hiare
TENItgd HeTRINeA UUglg oM &0 4 YHIS o 3fae™ o
HUTT 1 w1 42 W 631 I @ A B e

Hence it may be said that Katyayana flourished between the 4th and
6th century A.D. (p. 228)".

U STt A TSR oF o o Icer@ Hf 1 foRal, gom 9 39
R =AM W &l A Ford: JH o 3T TSR o il W Il
Thehd °F THM 384 HIARA o HIA Hl 9 STURR H BUM &1 gen
T fFam gerara AR A 9 R H FId TEIITESRR Iassiiel

1. TEM g, qiHeRT 9l
2. W0 &1 Sl G.V. Sowerel ot g€l fer@ar ¥—Katyayana......may be

dated between A.D. 400 and 600. (the Classical Age, published A.D. 1954
p- 299).
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T F8 @ F1 & AA A A A, FeWld, AR 3R A o Hiedl
1 A a1 FAtelE T 3eU Hehd, oA S 316 wHiewad e 81 o
Ieh SRETE T HERTeh YUH 9N FRER eHAEl W enfya 71 er:

T T R
TETARTAV] T2 hedl ¢ o aifdehehR HTearaq €1 FHYST 1 Hdl

ol I TSR o HeH i e i B

FO ST A gE TR Gren TR S #Y 4t W 631 Wit d 9Ra o
ot fafere e fovg-fayfta wmm #1 sifaa fFe st @a
T 9 Yo el eral

HU ST I8 wead o Tl F TR fon foRdt =Af 7 @F T
foraet HI@mEA o 9 9 9fag # faam smieme | e 77 fored
Al VST B 1, Y ST G<g 7| Hifced Ffd IR 3 e
e WEA & TH Al W IS A €, d he T T R g
30g SAfys AR B

Iz Al FHIAF oF T H TR G Fohdl o1, R HIAET H
THE FE T W IR gt aRd fage 38 AW o, 9% 9 erEn
B TRIH-TIE | U 9 FE-FEl g 7, W FIAEA K oF T Rl
I 3Hd T

rRUeHTEA 1 Hul R Gt ot Ay AR HUYEHR
FEEH o < fafim =afeq g9 &1 *iE Goha T wl

THIEEA WA Yok 1 RIT—Hemf Hiees e, ves
%1 forg o SRR | T Ufaeifas qen Qe @ ® (4@, 7N
AfKeh oTeHd 1 SEd, YUH 9, IS 238) |

SiFeR T THIT—erdld 3ok RA-45 ¥ 5o 78 ¥ 5 % 200
¥ qvE ae Sifed o1’ 39 YR ST et fvEd €, SR 9RdE
AEHA o I H Tk WM TR Bl 39 TR HI AR T @ a<
T Teh AT T | 3T AMfcihhR HIAFH o qeaei WM
T A T S TEA @ fer@n R

TeeEdT o deh—vH 9 iR Tgoive § S7eargd ol

1. fIRTUE HUSH- STSRIEUMRES. SRR 12157 I
2. BUR 9RGE™ 1 983 sfaem™, YUH 9FT, Y53 289-290
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TMeegH 7 T fopan o fof F@mE 3 ot & & ¥ <9 9ed
vErE Wi ford o mifrfr oF wme geweeht fogm 9 weiarsIeR
HfG ot Fedl T AW GA K A H T AR HY B TRl ol
TAT 987 SUREd ek MeeieH] 3Hoh URER 1 Tk ANl fehrerar 81 9
fored @—a%ga: o O HTE qF HTel 1 91 =R 8 T A1 39
SR W 9T H VSRl o WEEl ¢ ®Y 9H goh 9| AR 7 [H &Y
I FR T T TG o fau anfder s qen 99 v o st H ufRtade
T T o, SR U AreHT H, S W % el o orqufierd o, S ovef
ZERd B TN o1, HERE 1 39 ¥d % fau afdes aam)’
TMeSEHT o ek | M-I &l |y A ad fogr] 986
o H vesi o Hifeis AT ®Y S BT 98 SR H, 98 7 U &
foreg 81 TweE 37 Wiehfad ¥ dl Whd § od ® ©, T o W
FF T A MU 74: TMostH F1 SHAM fofera & =, srefian 7
A IO < T AT 1 37 HfeT SATeh<o] 1| I i 5oal
off 3UH WA 9191 oF Wik H g 9 3T VAl 1 off 9Hee g
=fEW 31q: IHA 79 aIfciehl H b ITYe Wi oh forg fom fag|

STHER
A1 o AR H O o hedrg 1 AT B T o1l TRIER T
o W I HmAl R =Rl YA ofut STut vmEr ¥ Hwig
3 Howrel 1 Yaed fRAI FEIYRA & oF SEU™ W ST
FeUgd Fiod gU SR I o Sxadt e g 3 eifad wewgsd &
Yere feRanl 9N 9RdTE Sfaer gt o1 w1 wied a1 {1 GRdE vy fm
FUgd T ¥ 300-400 T B =, YoM A L

[agareft o9 10 T 1 9 |W9R]
+44

1. Panini, his place in Sanskrit literature. Allahabad ed. 1914, p. 93,94.
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EEIEE C I R L
3l wag fHg

[S fary el waefde g fofed “a=foen o1 g

ISR v T T WR WA g1 A<MIieihl S o @,

e B 3 URIE I JEl WA H @ § -WrEeh]

U] 1 U oF v TY-fae SR SH W o fawme a9
(SME), IHT T Th 1 q=H S| A I Hiel 1 91l G w7 el
IR Afeheh onefi w1 WM, TF A A | R fafed o0 7w &
3 © o7 b AU K1 IU& Bl W URUMHA: S BH AN AT o
Srdfor AU i 37 B8 Sl oh U I3 9 i o ot T w
o ® € S e w1 ey WM % gege A1 9] & e 9
TS o U o=f o gHia o 98 faeme 3fewion &1 qant s g
S0 @ S wIohd U Hfgd g T e, 99 %1 gEm @i
AR &9 SE g & SUR W SWW S wWE dfkew arema ' T
W@ Bl W I H gAYYm o< o Hell § @ied 92’ 3 % o
TR, HEIRA, q01, o, g el 4 off ST weg faat gandt 21
‘| I M W@ B R 3 we vl w39 degfs § A 3@ S
arfugene @ feder Y @ Wt @ @Ik o5f o WAl @ gasfaa wdegie
3R erefag w1 Tefem U FT I B1' SR oh. HUREAH KT T o
o | e A ¢ fop Afder a1 WEiE WA 1 SR oh fo
AfEeh Tl Y A HET G9d T 21 e Sfseh WO A shael WRa
1 SR THE HEES 1 THAE Hifds WU 21 31@: W 61 74
o 9 Arg ® T 9fe wrestia o S ¥ o=E € Al Geeh! 39
FEGE R THE WO 9 S 8|

TeIae AR afae vie : wHEn w1 i uw e ek sfue,
T ] I e fa 9% AR, 9]0 I dATeR{Ud o TR o A |
Siree o I gl 1 iRl ¥ Heg 1 36 qemehiYd Te-ag |
fay T i ok g A 5fae T 9 % AR ot g T

( 26 )
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3 i SRl SRl | GHiehd d gU, 3T Fetehl SEhd SR ST WA
F1 oft o w A T faan A SR <9 1 SW SR oo § FRIR @R
Fm wiEepiaes faust w2 G ™ 56 foee 7 o o SR o,
35 IR Favl, fad oIR SrouEdd SW TAR, oIFdrl (deshfua
fEarel) oM TRAE, Shd 3 gfae e S 3Fe ®9 4R HY
@ | oSt gl 19U 993 981 i St TS o R UES
& 8 Tha €, 9 Eq 9 @l SR TerifataegiEd 9 8l IR g8
B % WG U & U GiEpfaw ok USHifae S SR i
Irdfaehdl W YeArag o ;o1 fasel af dumeRfud, SRIuaRde Ty
(3fae) TRl o9 fow T R vl SR ST s w1 awed @
a1 o gortt 38 fod & o1 QU 9Rd e el 71 o SR sfag S
FE A T off, 7 ¥, Te AfmR fage wrd 7, R oft =ef % wow
T g3 €1 39 hele 4 T 1947 H 9NA & e R, st 3 wifhmam
Y AR 1 Y foha iR o SR, SWyd ® off gern 1 fawea
7Y Wl E-sd, fei-oimsht o wH ot s gusaRe gdfd &
oftoms &1 oreren % SfHR W Wil (TsA) 1 fmtor off s goER w6
el ©, Torent ai ereft off et Y € lier wepfa w1 AW of Tt
Y D T FS T g 2

A o iR Ffae 9w oF FER F1 AT RS died TEA-9]
R TR fem T 1 At eRfa< W@ oW fadeRl 7 3 AR T erqern
#1 3¢ UaueA fran g3 81 R G T AN AFRREH B hd TS
T? Hitplaeh o YW dist e €, Jferad e Sd e &
Ff 98 A9 AT FR G T B SR @ iR, W yeiA dfta wifec
Y Ig yoIford eiar @ o derehford sfae-qerar agqa: afcsw & o fafim
T, e, Araet, St iR Gfa-fawst o dfas & aeNs
AT R 9RAT IS A AR Gdfd herar of 59 ®ag W IR S 6
T O A N T fawm €; g% o € 9% U wa 7 5 Fww
T < I 9qRG AW e o%ga: 9 a1 Afwe g qRaad @)

-7y duE X Afgw gfie @ oM o IE T W
STfdaTeeh AT Sfaa el § 7R T 9% 3T 1 Sfa-Wen o ot &id T
TEA: SE-TS, YE-3T S R, afsw oA, 7w & Afea
faf a1 1 o AT 1 oTAle SAIq © SR YR § SHHT S U,
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Th Gpld €, o |l o A1 o w1 foehE SR ag-STd eHN
TI:Yd AhATER (YEcd), I H1 famm afcw tearm a1 e 2
ool diedEdl ¥ HE A SR 1 GOR Bal 8, v« TR e
AT §RT AT 1 SAfdded 3T IR a1 Y, A R ¥ SHR
O T 3R YE H1 (R o7 TRt ¥ T WM, Y IR UK W
e, foeenme, €1e, o, STRgead] &1 9id S A1 S Fee Sfafeh
UROT 71 T A ST W A TN € SR X U YR (- ) |
T AT gEl ®, 1 cheel Sed@ oAfekied 31 €1 3 < Stferdt xfericd
o e | Ag 3R gAY A & I ThHAT Al off 7§ S TeAHgs
9 8H 9, w7 e, Gad e o WA o oF el SR erd
Hfede &1 Tk q=a 9H € el a1 W e ® fud sdifasharRe
AT R eeAfcnss Hifdehar, I H AR EEw #1 F wE
Hfgded Jafd oF UK §1 TG enemferss iR siifqw Iwafay
Sfericsl o1 Wil Teiteh B1 TG HAH AT W Shiga wal @ 3R
Fdt ora:, wf 9fE: weel @ @1 wEl wq e 2

gfagm™ iR 9 ¥ qwtan: Wy s sgfay afveafa (@)
T o HROT GEET: W e B Qe i e dfced fHad o
feTE QO | SR THE, GEHRd § SR e €1 56 U Wil
qufad foaR 6 | Y& o T ®6 @I, 59, T IR of s sl
w1 ff dRAE T g Wil €| 3EH T8 f g wel S @ o 9%l b
fea 1 w&fd qUor fohe &9 § ed € SR o6 oe U eiR sfie@
Feft ¥ 991 & TR SR ¥ 69 YR w1 Gewar oot gl 2

S-S | AT Rl SUART: R0l Toff | o SAReAN
fierd €1 ST ST S5-I H Bl @l 21 A e Ufdentas et
g i T s7on Tl % Hohd off WY o WY WA fie 1 WA T
ARAM 3T ALl 3R edlhl & T gem 71 or: ford Uk e
% GEH o fau o el i oft wEe BT e @ Sl R

Welleh-UROTuT ot ShHIEr: dAfEw Wellhl o1 gRemet @i
AT oF SUR W Fog o JEEn-3SavigaR ae god (10.95) &
AR 3R Yw WA oF SR W SYEvge fCivEl § SH e @i
Trefehar 3R SYARTET = et 81 qEen: g i 7 ® Wgd s
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SHTAATA| T8 HEAT AT AfqeAfer b1 aleht 81 WIEwor 9o TEe:
%1 31 ® “ogd A aren”| 39 PR GEEN: Yok € WU HIW h
e A S R YERET: S W W GE 3 § 9% Sid o e AR
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F 91 98 § A 18 YRR F I=A w1 fauE 2
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AT o |l 9 ga *1 HA ok W AR W ¥ Igféd e 1§
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2004, I53-71
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T 2011, o63
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3. TRt SiHTe, Ue JEEehl T S¥H, T@UE A HEM, WX, 20011
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et W o IR H awer geie Jam fham st oF wo R,
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Iuafe SE HU W B 81 oT: WRAE HEhfa o i ww faviw e
Tt €1 $T0 w1 hoed b HROT (TGN a1 3194 GREAR 6T e
FT) T T Mg SHRT SHU YHW FHRO A8 ft € fR s -
#I Wi off Bt 21 g § FT & Hew w1 <@ g FHal 70§ R

FERIRTA YT FUNTa JFaqmHT Fexh A
TESEEEdl I UIATR U= S’
S e B Tl €, 98 3 1 A Il © S S uEn @l

FAT, I8 @1 T/l €| S T F1 FAE TE H 98 & w1 AL @
S Bl ASES B TSN H1 GEA wHed HY k1 A, S oA R
Y- 1 gig L TH M T B- S T SHTE @ W @ N
0 95 | o i JfashRer el T @ 9O 9 ° W 1 T 2 %
7 U9 TN YUid: gia oq fafsm 9eR o6 o™ &l gH U hifeul

1. O] dfedl 10-34-13

2. F®OR 10-117-7

3. I99% 9-22, HWRH- Tl 4. S, YhH-SLTE. YoM STRIEHN 9o,
HidH qU feeaill g HEho §9 2009



Afeen wigaredt ¥ afvia wiv-==r wer 77

Tt fuar eraifaaa udarT)
o forar |elt ferst swermr =’
9 ¥ W w1 T ® % 2 omud o fod 1 enfy s A
B U SIS 3 31El 3TF 1 ThIT 3 e YIE | 3 A I
T ghg U TAR TAIGeR! § T TgUR-T onf & o™ wenfua R 37efiq
goft T SR ugpel Rl S WM

JAUASTAE T SgPAHIEE YIFHOT: |
UW IER Ay o A afe fgme ageRe
Afeek w1 & Fi-wH o THR W ey FH G TR T
Bl € foF ST 99 Wt o1 i Wifq € gt ot IR Y w1 e
1 HE A W T THOR T SR YO oqetl hi SHW Sl S o
T Ut Freungar steees W we T @ R om g % Sfed @
YR B 21: 3@ ok fol ASA Shfad =i & Tehal ‘Siaf-a w@e@nsaT
Tet: 't 3 T SMUR Hi-hd ® IR Hfu-wd w6 & fou gevem ©a
ST AR E S W A s A e e e
1 ST A @ qIT STon-Aqu7 TR S €, forad o/ ST < 9k
SH THR 9% H off SS-90 ¥ g4 i o Siad *1 3eer@ 9 B
? Fifer fo Sd BT S T 3 el SN ST Hehall RIeE | @l o
fau Tt g 9ft 1 Sied et fren wEvem sifvedt g @ W R
TS FRUTTITAT qU=s g~ AN S|
AT T TERUT gHAEAavesh I’
I S F AR I ITH Th B R FihAT HT U W A
o 9w B @1 10 wH i o Ty f| W 1 emen w1 T ® ae
et 1l B B1 Wl i el 9 Sidep] |ie |9 oh g S S ol

TATE WD ot I a9ed A AT qudg s

g 1-187-7

. I9a% 11-83

AYEAT 3-17-4 T. LR oS ThRH- faersas 2 g feee
TERLOT 2007

Jqdag 12-1-22

FAZ 1-117-2

woN

A



78 g @y wfa:

i = grfte: | orEat A€ TgU: UemRuaTl’

I W HE T € Th T o I Wl 9 H S| gl =
T F WY GEEE o9 Jod @I 99 R o)l H 7w & fow anger,
R, g 3N Il o1 A g3 21 U el W ekl 3TN o A=l
1 H off $ft F1 F=aw WA T @ T THeR o WA w o
FoerH TEe T o SR F A B sHiW SFyddg U el W € foh-
FR W Ugld el ¥ HUhd & W Tl 9gdl ¢ 8l AN SHoh
3T ITHN 1 AU I L FToR A IeR oF HIEAH § K Hed
& fon-

U geafa shael g faaad 99|
Singcer il
W goIt-a shael g fad=ad 9|
T A g’

S qUEl (EfT-HewH) A o HieAW ¥ @ ol WW i €,
3H YR FfS FH w6 F ol T SR qU H g R S €1y
#1d § Hig R fage ot FF Fxd 91 FT IR @ A & 777 H1 Sfeq
ol St faen & fgur e &, 3% Pl R SwhaE (Awd
SiiferehT STeT) @1 Sl ol

q FHb o 9 o AT 39 Siradl-
FERARTSTaE Yafa o g a8’

Il Tel: &1 o Jfehel W ok Ty Hiar SR wiel visg 21" e

T THY A W W HEE H Y B ¢ T § S Aol Aher (F)

. IFER 12-68

. AFER 12-69

. AJE] 12-71

. HAYEA 2-8-4.11
. RTR 10-101-4

]
2
3
4
5
6. IJAT 12-67
7
8
9
1

. 3IdAg 3-17-1
. 3IYdAg 8-10-24
. AJA] 12-70

0. e 3.17.5-8



Afeen wigaredt ¥ afvia wiv-==r wer 79

M Tt & SHh AU W vk ¥, SHeR A=t I H R T HIA S
Bl S IR TN () @1 Il 2§ O gord iR §T i W 9 afen
ST o e qfH & @R w1 w1 R S o 89 i Tied &1 &
It foRa A & qO A o U ool @ i 1 I R e s
|

AR R St I TG FA AA U S
fatrst: vfte: YT TEHl W€ 3 gud: Uehwr gall’

g fafed gia1 © T 90 @ o0 3 S0 ) s stfa geia
21 F TR0 § S, FIel A H1 0 el B e Wil weg w1 gE
ff g3 Bl BTG & Th T AA B FfF IR 3TH TR HT 9uiq
e 1 foer 2-

T AR A T A FAG Ao
YA ST S AT A’

T 9% Wdl H FRE 3R Ba H i died % forg g den
eSS TS 1 WAN TRA S el S ok § @i el T R
- FEA TR BH oI 21 BT HI b T W U 37 &% fau
g o1 % 9 den 7 ofK | fFA S #)1 %Y v A @ U e W
QM % fau (31vweeh) TR i =@l e w1 wan fwan S R

3fd § ®EA o Uk W W W A o fau 59 7= (gem)
et BT YA e S o, 39 gion sreren < el T 71 hueh Wk
FId T Fed & fh- T % qHY SINN @N gU H o w1 H <+ R
TeU L 7, & it v @ wedt o™ % )X W W gfe # W

TATCZEAIET T q1F o0 <
ferea ar waaEyaE o git gae e

T ST ! Yol § e o den Wiele™ o e 9ff W
Tigd o o 3 €3 W T 8 STl A1l 9Rd § AR AHd
vIfth gRT =ferd Sed fH SISIRT IR SUshON o 1Y IR gl deA<R
qy[Erferd Ul ST T e wea vt i 9ga St ed e

1. 31UEeR 3.17.2
2. RS 4-57-4
3. ®ET 8-78-10



80 afger an =ifa:

U, R MfE W =gd SR & T g9 uReds en @ d A
4 T-ew o @ enfawhr foRd iR det, S5, wherEdl 1 fas
o fa8 wae %1 JaR-geTE iR fa=r onfk o emar g2 sy
& AT F9 fFEE o ot 79 SR 9 ok o gR U Fd €
98 T, 97 &1 TueH S off W S Tkl € iR g off HE S
TR ¢ foF 99 3R T o gR AR * § T TS Bl g W
2@l S ehal ® o B &d o fauw HfH wem § SRy, 99, IR
foer, Trqde fagq =iferd Gr oIk S9q o & & onfs =1 wam osht
% T 91 ¢ 3T TH AR F F1 SARHA 91 T 4 HA 3R UEm
#1 Yfdeperarett i T2 H off e T g 2l

+44



Vaidika Vag Jyotih Vol. 8, No. 14 (81-89) January-June 2020 ISSN 2277-4351
UGC CARE listed (Arts & Humanities) RNI : UTTMUL 2012/53882

Tfa ot Hifees @wg

(=T TS et grT whrfaa fovls
T oF 31Tl | )

e (gmemet )

B39 Fo 356/35, ST ShIcAHI, Usdeh

‘{&IT:F[ :

qAE Hed W AMY &edrl o fau fafay Araaet w1 wgyia
sTfeerTel § B @1 21 I 9Rdr Hepfa’ sterEn o wefa’ afw
el W STHRG {1 A& o A Helifeskh qriorR v ¢ e’ we
S ®, T ‘wgfa’ o 9 | oft ST ST @1 Wt gl o weiiferen S
W Wi u HerS g Fud " S @1 Egia o difesh ey
I AN oh G T i oh G0 SEE TSER e 7 S faus
T 1 ‘o Wifged TR TR’ 9 GURA o YehIeH T €, 9% etedd
TG B1 SE o YR W WEd e o weq g foee e
® difeh el o ol T&®d il Jgel S Goh|

vag ¥ AU :

T HT & H Ht TS fHeree i ‘yee’ @ feus’ AW 9 S
S €1 T MUR W YA T GRSl o STTER S Yelleh | o Tl
€ STl ‘Wi’ | T 1 Sl Ay H UW oM Yok ® S
famg faeg, WER favg, 797 faeg 3R Tef W ¥ g9 T 9 €,
fSeh! T WERIS o WY SISl 7 ohael @ ¢ 3Afug HX Sae ot
B Hifr AIESY qwwel fagH ®1 W H 39 YR it il gden
e 2

fep-frd ®ROT @ 9&9 &1 ygfa 9 ot ®, Suen o fags
a7t o GHteTcTs 9 o fgdia eteAa o aamEn T 2

1. fdoHFoToHIo, Jo 90
( 81)



82

afeer ElF'LWﬁﬁ-r:

Tl hT IR IR favever wH % S AW % ga o S

W ygfar sfem g ®, St fags wqefa o = yer Wit
o T ® -

1.
2.
3.

0 o N

10.

T7fa * RE IR e YSH HA &1 g9

T o Al HI i fag w6 &1 w9l

©fd 3R wed & foau o o W g 1 gy e
i Tl

g I A=a@sT w1 faly w1 g9l

T A@eT Hl 39 I o oTgd 95w &
ECIE

e gui 32w &t qfd o faw o1 fourd o e+t ygfal
qUId ki Ygfdl

e gfd 1 g9l

qRhR Te SHeRAYT i Yofdl

A TR0 U6 AT i gl

UG F IEAH F AFEE T Ik YHIOT :

s wIEfd 1 7€ % detes gite @ fRar € o sRor eTed
eyl 21 Fifh faa emaR o fREt v 1 9feTa % I STe
HT FRO f B ka1 T THH HIE HIg HT TR T ¢ T 9Ly Trareh
faa=m %1 % wedt o gen 21 fovrs A= ® wew feen & wifed
H i RIS START aH w1 I fmer T €, R ot U
HTEAT B HWehdl € foh I k1Y Ui veiieh gftend 7 @ U ' o

fruifa amsel &1 v # 7 o 7' foxs mgEa ¥ 9 ot = @
T ® fF ghfied oesel & ouR W€ ued % feen W
STMETIHRA STIER T U Aok AFgel 9 off qdiaqor fohan Smel qem gai
HE HI YI ok T RO hl ff 2FH § W@ S’

1. fdoHgoHoHIo, Jo 96-97
2. 9@, Yo 97



TEfa s Hiferss @w 83

T T oF H&H 3MAW :

foyrs o9Hfa & werdl oF oTEYN & o el 9 SMURArRS
AT MU | T WAW B: i T: GIeF o Aaid R offem w A
% JHOT % MUR R ORI WIed o ®9 § iR R T 2

1, Tawa faqrer (wertor fawier)

7] WerS A fopelt oft foog 1 ey O 9EE #d 9HE SIEl
A € Tl R v -fau o1 Hohd etavd feman B1 steAml i faweH
ff g fawai o orER € fwen gen ?1 fafvea fowg o aofl o
Hohfaer fowg 4 fie stoan fawdia o 99 ot vas fawa-faeg gn
& HRO e A T ) HifE W S enta ww fage o W
goep foRell amq 1 9u T H Thal Iuee AEfa | qen fovs
TG & e W YeRI¥ Yol o g giar € fo 3 velie =g |
vt forg T ®, i el W STeH §&hR &1 faum @ &R ot o
FEER o whdedl 1 aui fRA TN ®1 TW WRR o 3T YAl i
oo fags mq9fa & geeor fomiy sides o ofdvfa famar @ =1 8
2P

2. waT fawe

faws wImfa o e U erEem % | qeafaual @ fama’ iR
Tofed U o JAET 1 U T HE QR €1 FHAS 99 arel gE
o FAIfad A oF Y Ul IWY Y9 a0 A o fa%g yah THT
o o *e MUy faes WM T §) 39 YRR o Vel &l T TR
9 afferd fman T 2

1. vEfad 96T § e gET | fie ==

2. Yafcd Tk THT i 9 ek Je | 99 T IS 1 9RE|

3. HAGS UM A FET H FAfEd wH F UREN oM o

FHAG YA |
1. ®go 2/130-132
2. fdo ®go 2/105-107

3. fdo #g0 Ho Ho, Yo 99, 100



84

afeer ElF'LWﬁﬁ-r:

FHGG IUH A FET H FAifad wE ¥ g8 & M ol
ERCES I

STad T AYE FET o faer € we T velih |

Tt | e SR St feA-Tal o faam @ yEm € fahg
T8l R = | € faadi & 3o Ue qA1 F7 U ok HIA hl
ff s T ® W 9E faes gF o SR wWied e el

el # WR 9 o fou @e YR % foee @@n T
g sHeh o foamel o U1 W HT TUH HIA BT Gohed
eI

T Herw 3 Gl Tt w1 avi wweg fafa 9 foean 21 5@
fafy 1 faga #6 a o off agfa o foe €1 wg=fa
o gfic gfewan et < volish Ao 21 Sk STER el 3
3T IR o T 9N Hieh oY SR AR w1 fmier femen, fRR
T4 o foRie &1 I gEl A 7 Hfcd U ok 9] |H
TSIt St S TR IR SR WY T ST W TR, 5
SAIq 1 S a1 T8l W a8 9 sam < A ® fw
TR 7 T M= afhan ¥ TR S gfte &t 3dfd
g B el W weft yeneti w1 seata ot <wE w2 W%
T Heg o gHt gl B o U WER Hi Icafd 1 HeH
e 21 3Tk o1 S ¢ WU o T R GAN ofE
i B 51 @t FHeAl 1 3@ Y0 o YRH W g T HeAl
g g9 ot 9a & 2

0 0 N oA WD

Ilﬂo

&

Ilﬂo

1/65, 67
1/66
3/20-21
3/22, 26
1/32, 34, 41
1/14-21
1/16-18
1/19-21
1/22-31



TEfa s Hiferss @w 85

4.

T4 ST W 312 o < @el H -l IR Yedicli ofg
#1 T 1 9ol ®, S gfie gfea A wueg 9vH 9@ Ted
& fe@rn @ 21 sweide (M) &R Sweiite (W) # gfe
Ui Tl i T € TEten @ fRg <Al H Sa € SR
2%t | w9 % UvER W€ ¥, WOtk g A %9 U g4
weT 7P

A H SWq %1 3Afd 99N & fafy, ga == enf &
S i feren T €1 Hokfash Telihl W wqEgfa w1 fava g
§ T 2 fags wg= o wamn wn ® o faw g
SUIHR I A1 a1 fhe T o yRw o 2 @ 41 ofd § e
21 for & qaim g5 & el off famg gt 1 wed w3
fordt ot fagm &1 w0 7S & wRanl’ fowa g T 3
volioh U Tt o S19E W Ufiw g T §) T8l W T
off = T 2 f A @ A v Ageia #1 9l ¥ 99 @n
& 3 7 & vafad yew o sfqla § wEife TRl W Eiw
HT gite It iR emicata fomei &1 21 o1: Sugs T
1 9T o o FE T 39 YR o Ak 997 fowg gH o6
HRU gler B

3, Ifdafare/ ey fate :

Sl W T WER foRieh Ardeti w1 Seoid #1 S9 39 SIHUMAS

Fd o siafeRiy a1 e falie wet T #)1 HifE o SE 3 Hife &
fagH R fawet 9 e % Whdll 3 R HOgaAH H SYaed
AT o 8 WER fauet Aret &1 foxig aq9ia o favewor foa
T 1 T HEWIS! o T HUA i gol Al IR ST famdid weF &l
Yt AT el T R

T W=

Y HHIA o SIUR AEfd | IYee Yol | faare ana &=

w2

o 1/19-21, 1/14-21
&, o 1/12-13
&, 1/118-119
fao wgo go 103



86 g @y wfa:

& fou g vl W Uk g=d w1 9@ e 2

Ui AT

T7fa o & IR 9l *I Sigw o, e 9o 999 & fau
U affuss aferal &t A SEH 1 faerd ®F

A WI=IAT qem Uit |=aan o faeeg ik | :

ST A At B Tk Toil 991 §g Uoi 1 Sooi@ et 2
fohg 0 A oF STER SRV iR & o faw emufa wre H ot
et O foare &1 faum ot e o ® ok o' W w ot e
B dA-d RER foRiedt ol 1t € safe F A hY qF S ekl
2\ fags wIfa & 99 W w0 € U 9T @

T o JemereAE W Torl o SMuehe of oarg €1 SE
TR0l H Gae o a9 o e @ ot faum @1 w w e w6
Tohad TN ¢ fohg 38 ‘uged’ o wieR fwen e @0

4.@'{1‘%!?@":

<& fordl =1a 1 T M W g Ko 9@ 2 e ot st s
St w9 H o fafere sifqymr & oM X eRR e 21 3
YR oh UUU o Hohd odAM H Uy Agfd o foed ©1 fags
7T o Tetemerd 9 | T8 *E g sfeafed fRy M R 59 e
T FAYH IIE0 AT o YoF =A™ oF gie Icfa ghio § fHerd
?1 T & WY Ui q velihl o gela o @ qdt g1 98 e
T7fa #1 gfe Safa w1 9fwan & faeg ot @7 w9 foau gefa &
FROT Yol W € e T Fehd €1 TeT W oI W Uf3d Iolhl
g1 gferd W =ifeq) S YRR 3T W] ot 399Ut § <@ S Wehd
g
1. Ho 3/489, 10, 4560, 7/77
2. 9@, 3/13
3. "o Hlo Yo 105
4. o 9/59
5. @, 9/64, 66
6
7
8

. F&I, 1/6-7
. @&, 1/14-21
JEI, 5/134, 8/324, 9/30, 9/293



Tyefa 1 Hifes ey 87

5. ST MU STgaT Srefvrd faver :

T T qui foeer o 9 foRls A79a o SEiecTes AE o
7g frend fon an 21 Agegfa & 9l iR, wqfem, @R, gfe g
T U H A ¥ W 21 fRg diw-diw A eifa @M, fReR,
-, eifawraifed ol oIk verqrayul Sieht o valieh off o W #)
7g fifeea @ fF a8 e fRieh ok 9 Fom @ famar faw gu sem
FT Tk & YU HI et F T B g’

fags wqegfa o S Siferl 79w W T e ®, S 1y
H1 Vet F f et qen aui et I fovg Sieh @ o X 99 F W@
T} faeg St & off fReR ud egfaa-gaa, sifawEifa qof qen
Tl Sl o 98§ W sueg off fRu ¥ fewet ymw 9
T ‘fags agegfa’ o #1727

T7fa § $o U@ off vt food €1 f s o & forg faeiy
werqrd @ <@ 2° ferat & fow oft EE ofd w5 J9a % gEe O
KT T T 2N ST i e o iR R § g’ den e
FI 9 I vl off fied #1 S g o 99 U9 w9 €
31d: 9R1 off ¥ ed & 91 S Hehanl

6. AT farer :

IR oy W e yeReor €, TS W R ot off 31 atfrm i
F HE Tohd 71 fags oegfa o wferea o | off S wen fady aren
ST €1 SE i ST fofie o A @ S ST 81 39 e GEaAntt R
% B9 4 off Tier fmar o ?) Tafy fafiRy, gun faiy iR e
foy § & e ol fe@i 7 <, fhg gam foo=m @ 3@ @ @
THT JUh-gUch G | Al qen ga foRy H chaet e veieht
o foer aret fokty =i fe@mn T 21 sHent foga faeemn aeftencness
1. fdo Hjo "o o, o 108
To o Yo 109
17101, 2/135
5/154
5/104
3/19
8/281




88 g @y wfa:
4 srar Tty sfte o ofafd &t T 2

7. ag-fawg

T HeRS %I o] o YA e AT T, S T & Tolih 9
Ff fag 21 o o 1 O SMUR o I € AMD €1 W FRU TIHE H
AIEFA T FE T qf HIE AfaeEifa € e o7 ey g
Y I € S AE WA o hedry o Ty gite o ey o fean e
21 ST FIE 9S9E 1 WM T 21 AR o 9fa o A5 W Al
iRt S T H AT T 9 hd e Wehdl 81 Tl W o
Sooia ity ot eTevae € fF 97 & velishl o oTeR W S 3R
I ok foT a7 w3 H g SR gav fAfvg o T ?)1 TH W™ %
T | ufsd g8 = s ?F°

T TAhl § S D el T € 9% 9% fawg gH o R uiw
& T qen St i SR v o % ufq wR oA o 71 i wWuveR |
q Arerad geeh faw A Bl

T & = e B O]l 1 Wied I 6 W i 9% T el
T B° 3 fhat fafes o © fF o) § ‘aemre uepe wifg " qen
‘g wrgqeT waifor At g’ o w3 g i o T fue R
T 9f YHR & AMRel i fagga foe=mn afteres 9w & g™
de H @ S w2l

fogrs gl o 5@ qea o1 ot Wi fran e @ fop Tafy gl
Yoiieh i Fafgd e 1 R Jar@ fopan 11 € iR SEH 16T goherd
off fieft @1 6 ot 72 7t el <1 el & o/ Fw ot wfera om e
EE I

o Ho o, Yo 113, 114
o 1/3, 2/6, 9/15, 12/93-99, 109-113
&I 2/66, 3/121, 4/99

Ao 26/2
o 5/26-42

TS0 1/1
&, 36/18

Yo o, Yo 90-116
2T, Jo 116

0 0 N oA W



Tyefa 1 Hifes ey 89

Heq T el SR Wil i S ge ¥ o e T et
HeGl o NV URAE G@hfq o Teu W fapfa ong @ SR wersd Wi
el W FES  SE-AE 1 959 U gan ?1 e ge Y e e
TS SUHI el (R0 wE § o Wed SR ol Wied SMEN B 2
Jeul o HROT TEAT FIA o AR § Yh-Yek Hd YRS @ 9 R
Tifefers e & fauw off yem SoerEt ®1 S=l R RO T i
TR W off T B Tnefeas #1 ged sifuen omend U o =
% AfE R Ul ¢ T S fage foen freaned are @ S5 o uee
FHeAmlt Al Sl ATH § Hel 39 W TG99 FANS oF Jfoid a9 i
A= 1 IR B v 59 o wene o fa=m o+ “ag fasar
A a8 Sue)” FoF % G AMe " o g iy aqrEn e
7 #iR 3! WAk T fE T ¥ 3= 7Y TR %1 UeY w9 o
fif<a wa = ol wor | ST o1 fowd S T sH fdei
el W@ a1 AIfd &l TR Tk 9 Ficdd JATH o HROT & FS o
¥ ‘aefa’ o 9fd g0 o W 3@ W 2

ITd: eI ¢ foF wmifee 9eR & fau favg wafa’ #&
YR ek § Sifieh T =Ifeq| ¥R B 9ok o SRRl aF 39 foun o

Teaqul gt s Tehar 2
e

1. dfdo Ho 2/2/102



Vaidika Vag Jyotih Vol. 8, No. 14 (90-95) January-June 2020 ISSN 2277-4351

UGC CARE listed (Arts & Humanities) RNI : UTTMUL 2012/53882
WAt AT AT TeEfadut dfaes fermm-
T fagersor
(Frfiter TR o o = )
~Wio femvTergymet

ey, o faum
-feeg
RIPE ERCHER

IR 9% R HEpfd o "ol weiE u» € S e wegel @@
faanetl & q@ @ € fafa= gerfamet o wmfamn w1 o dfire 21
gfic & aR9 ¥ affF, 9y, ok iR i ¢ =R =f= &
3T H GLATHT 3 S_TH 1 Yehrer foham) fae faetoan amfaen =
off goiq foran o o5 A faf= ol W A w5 ==l frerdt 21 s
Fifier wed § FoR § wel TR -

FaEgae fasafa o fauveryem
| &t arfaatan’

teriq fagrt =1 #iE off %4 fomr am & qof (fag) = ean S
e 4 e fag e € o6 i o 9w fomn 1 ferae " fean e @)
T, 3T o7fE 3aar o o1 I 1 I §hal 8] BT 3Td: AT ohl
AT dfg AR wAT w1 AN wET WU Gk W @ R oA w6
Safa fewoamsd @ g€ ?1 ®Os | wer o ? % @ gfie 7 ot 3w
g T Afgda aa fetoamd o St guifs aswet gl 1 et
WM SARH e ATguned W i wer T € fR 2 oanven O
AT e € o e fexvemsd 3 e onl’ M WA w1 et

1. RTEE 1/18/7
2. fezvamsd: gHaday o S gfasmems i) (B’ 10/121/1)

3. ERIEANRERANYUA TR T IaMad ( SHgHlo 5/16/13)

( 90 )




W e a Mgt afges foa-uen fagemor 91

TEIU IS L BT, oFd: g8 FOWUE Tl 3@ KM W *
SR Uekhdug § SRifaen 1effd ANaen &1 TERT AU
YRIF Hequl Hohd 39 YHR foad @ Teuem <9 o= gY, S OR
ST o i 3R T A ok W § SeH §d famnet § yfafed @
YU S 30 U QA AUl & d A¥E 7 AW wl A A
YRGS T Fe@e 1 39 Am fomn &1 3usw fean!’

faf =il #1 gus-goe R fass= €9 9 Fod @
Gferdl T, SV HTel, 3TRUASH Hied qe affeer et | S =mfaen
o @ SE A fown w1 oS W TAed St e Wg ® §1 T
I9E W 9 o THG § W St IR % U8 W EH 7| Aeees
wfq § aaee = 3 Wiffs e #d gC el © fh-

U gl TR e

AUfq T o T ST W BT G WA oH F| TR T
I TRIOT T = g W I’ famaes ] year o | ferd ©
A arqd o ok G Tafeean fagm @ S chael @ @ e el
T, Afg Hed 1 WUl Hedrv il B Sfd: W a%h HHE R,
el €, q6 e diceh AT st WrEfirehar s+ @I @ TEee
A 1 IR 1 Wew 3R Sk fau SHeR! STl 7 herel w1 ®@
g yogd ouen ot ® ¥ SN e kiu-giel & 59 omen fafy i
S-S qoh UgAH, T S{iad o WHMS hl HegH HT1 Hi T8 I ©
g1 9 YR W TRa F IRTfeRn S W] el wifdal s R e
®, SHoh UNUMHEEY @ o€l W@ | G i 39 Sfted w1 A=
ez o ® 2 ufve <o dfed o= 9 o off Amfern w1 forget son
B3N 81 @M 1 I ® W R R A € ereHa Ssfed S 1 T
Trt B1 T St A waren R R off % S gwaargds w6 % fg
TeRTIAT =MfET 3R THEET 1 &9dl 2 & gr € fasfaa et 31 S=iH
Afcer foameam & WY Wy 99 9 F T S 9 o &9 H
fasfaa foram

T W AT SHEERHE YA TGS |/ 40
1. HUSHUMTE -1/1/1

2. IgdeRid - 1.8
3. SRS 1/5/3 WHAT 1/2/311




92 g @y wfa:

i ¥R HT FU ¥ TH AM ok W WY fag TR fadw
A 9 FARW- U1 W © SR Ao enfy fafgar suR W s
i fafg fawas we 95 # yeRar 9w Bt @) T IESe
e € foh- W1 WUt were et gUR U SRIT-GE s oaur
TR skl YAeiar & fow &1 § I8 € W, ua, 9uer ue
* fom T ot ¥ wam ¥ S TaTiE e # faer wnvem afiw
T Rl A ST & W U S99 ¢ Wi Ted afke sem
Tgfa w1 Ta ¥ Hquld: Tenfd w wed €1 =i A e o g g
T Rl ek @71 W T&E e ?1 oHe afssw el A % ufa
TN S S Sl &1 ShTeg o fafay #ei § g4 EEifed 79 3R
3Tk Jfawel w1 gR e W B ¥1 A9es o TANES o1
OH 4 T3 W SRt AN 1 SO i TR B % i IMved o= § foh-

Iood A9 Iq Jooid e fawfavwe swar fautyem:

I HAR B GHNG Jooid, Joolda, Jooidied: Tai i A &
BU T @t 7 &t asams 3 oo w1 o1ef feeR e el @ H
1 feR & #1919 Jod 79 ¥ € 9fg F R 1 #1 9= god
H ® el WYl AEg-oHigas o oAtk faufyed: v 9@ Wi ?
I9E | wel ® -

IS YW TG |fear fae e

Y AR HTAR O iR H TH A H AR ge: |
o F g FEd ? fF “drrepaior WS i I F gl
T

Tt e geured H foaverg W ® SR wHaAn i Sfiad S
art sderd €1 wHE e o]l ® off frerar @1 ifvre sremiufg | e
T € o e we Jmanm fafea i A gfg #1 8 f& wder w4 2
™ % @ e wEm 21 9 e § we ™ R “an: s

Arraer afreRt &t SHedt 2014

TR 4/24/1

ISER 1.1

Iq Faae AaauegatassTm)

AN wfosa: gdfafget: fra:n (ffire smemiufeg - 26/27)

w2



Wt e W T fEadt dfger foa-us faveraor 93

[ e’ FH | hIrerar w1 AW & AN | AfeRn H @H Jusd
- qh gl © & W@ St el udefer grr usm et ant Wi
gl g a1 famn ® € =AM % emg ot wH, frem, e,
O™, YR, €0, &4 Saie” e § fied €1 a9 @ik fem
¥ TN dE-u oA T g TW- AfEE, 9o, orWd, seEd eI
srafre’ | Fraw-vie, Haw qu, w@read iR SveR-givem |t @€ et
I 7Y o, I, SuMRl A et @1 @ Take o U g o
fora € fom “ereim A @ € el aredfae faesnta ) e’ @
TIRT g9-99F R A RfeRi 1 e #d wd €)1 31 I fafer
o WA | 38 an forn o " i fassn H off SH-59 99 9gan
H1 HW HA T AR & Tohew ¢ R [ W Ry W) owE fon
Wl S SEER W f WY e ud @ €1 SeiH Wl © TR Wra
SIS STEfesh U € R hl Witpfae Wow H wAel oo«
TG i o WO F8l i aeafadl o a@d €1 gH ST 9O R
39 o HAS S ok IO W SR S= R S 21 T stoA g
AR AER 1 T e UHeed oo € et oy denel o Sa
® B 3 Gueh W @l Iesd o afceh foerem € s e @ Rl
@ THRE A i 5N fafed sfeq qei gk | et @ 1 @ gheh
I A T YW@ TH ok fAU gpfa €1 o @ & A, W, gemm 9 g
T At € e 9t T A

qasitdl andie H e an I{dY™ wd fae faum 3 aw o
TR quEl w1 famga ereeEE iR favemu & fog @ i W
i Td SR RO & SwESiR w1 wE fEEr @1 et qw
-faer & A 15 @ AR R T8 T R S g € IR ST
off g 1o W © 39 WAeol § 25 ¥ 50 Mg ok 59.12 WA B

HTHGHTEIAT 2/50
TR RERUTEATTE AR SN | (AFEEH HEAIR -29)

Afe USRI T (AR HFIRE-30)
JEHATaY: TeAREReRyOTEEI =1 (FeeH HeAE-32)
SrereeH-Ta THed, e g, fiemm 5fl 3 g 94
IR iR &<t (2016)

SereeF-Tar Tmed, i g, 5o 4 wfw o, sfgR

N o vk WD =



94 g @y wfa:

TE 40.88 TIWal Al IMHA g2l AM fouM o 39 9aeo § I
B a1 85.56 Wfava = frfera &1 98 @ 43.69 wIESt iR g
ol & o €1 wd W e i o 57.29 WSS @ IRl uE 42.71
TGS A T 1 Hderwr o wfiet 3 A o 65.53 @ A el fw
SR AR T I IcAfI ST oF HeAH W W TSI T A
@1, e SR W SR 9 12.93 WG W 3 WrH e %
TReTETEE A fofedl T 8.33 WA A A eawdg fufer o wnfaw
B A W@ SR 39 orqe fafg Sem w fewmn sAmEm A e
el H 9 80.88 WIUE! 7 I8 WeR foren T g frafta €9 9 9 &
?1 frafga am &3 ol § ¥ 76,18 iav @i 3 wer f o wfafa
GeE o GO AN FA & @ik 19.64 BIGE AN Ger-w <A g9
I wE ot ¥ 9 E) wefd udefa T g g o iR aeea = fag g
ORI 3T 9 B9 8 gd TS o @ STd oS Wt Ied o SR
oRfed & ®© ¥ A WomEm SR SEs Wt fadw et s @l faEn 6
Wl TERE A T e uRed @ Sifad e fEen @1 dier, weEE,
I=d THAEM, B8 W, "edE § difed emyfe Wl o foru @ wwea
Tk SEAR §9 U 1 IR HT Sfedd gur 8 gt 21 SER dn R
B ® & W TARd T -T2 T=a-9¢ Fach fau SHI-9g=
UM-TN BeW oF T §l' T THRd F AN Rl SR-FR UgEEn ® SR
3TTS Udsifel oF HILTH | I H I Th G T[er Had Fesh
Tl €| Yasiter 4 e W off gt o 80 =9 o i Tafee @ forg
A &1 gdwta 4 g R ok S 1 gan e eme ot & A so
TR ¥ AR AR T TN h@ R Uil 1 W W K 1500
fafercarer & sl U 1 frges fafercreta wmel ye@ fran
B T TERE o AN 3R AR 1 fHHOn S i Hed WM Y T
Bl @l TR FEd € foh <@ 9 31 1 e U e gug S
HIY TgC AN Y IHHh A% HHAN HL A AT bl A FEEART HI
YA = S’

FreepaiTER- 3id § &0 %% hd € fF @ TRa g & &u
gog § S GERU F1 Y9E % U oF Q21 98 e STRie

1. T TERE T AN - ThArSl, TE9Rd Yo 86-87
2. IANTERY Uf¥eRT, W RS SHEd 2020 Yo 13-14



W e a Mgt afges foa-uen fagemor 95

B4 ol gieeaa A 9 T T RfauE SRt o SR o
W TS T AU U 9% & ®9 | SWd W1 ® &1 W U 2
J 9T hod SHEIIRY o S dfcsh 391 o fgeiet o, wiune fawes,
atent, fafercaent 3R 391 & g auei-=RaufyEl o dte ot ero
foeie Tom = formn 81 STh wHehei favdfaeaa s sitfawist 3
S AR A - A T v H A R e A AT e o
=fth ol f&a S Gehel © 1 98 ohael Tl THSE B S84 AN
forear 39 @i 9 T @ fF oreft o' 9 § 9 w9 st @
B A g AT e Yol 1 el o WU-He & 9Ed @ {6 @
TEHrEAT 3R Ehidh Aa 3= H arell Uima ¥ TR IR U
EfHE #1 gferen ¥ wfea arier o=

44

1. ANTE W@ THRE-STeNeh TS, 9 YoM feeet-go-12
2. @@l, Jo- 13



Vaidika Vag Jyotih Vol. 8, No. 14 (96-101) January-June 2020 ISSN 2277-4351
UGC CARE listed (Arts & Humanities) RNI : UTTMUL 2012/53882

-31, ALY W
e, S aashdiavaidaned:

Ta_ge-110058

WY Sgagel HHaE: fam uRar fomn waierei = et
Stte Frafag A el A TaeRvE 9 wf e wrery: foud| %=
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1. TR —1/9/2/9; 2/5/1/9; 3/8/5/2; 3/3/2/1; 3/3/4/28; 3/4/3/11

2. A @ (M) feE: Wi a_a-1/9/2/9

3 IERE O e fRE: e | e SLAL-3/4/1/12

4. TUqRa 9 @M1 RE -2/4/2/12; 4/4/2/2; 3/2/3/17; Taqeiieh: WH:| I

- 16/5

RLHAL -3/3/4/21; 3/6/3/19; 1/4/3/8; 3/2/4/12

TE -5/2/3/6; TSl - 1/15

AL —1/1/2/13; 13/1/8/8; HLFL — 4/2; 18/8, 14; A3, -4/6; A9 -

1/2/5/1; 49l - 9/6/10

8. Satyarthaprakasa of Maharshi Dayananda Saraswati, Ed. byArsha
Sahitya Prachar Trust. Delhi :Arsha Sahitya Prachar Trust, 2010 (73rd
ed.), P- 23

9. Rgvedadibhasyabhumika of Maharshi Dayananda Saraswati, Ed. by
Vedic Pustakalay. DayanandashramAjamer : Vedic Pustakalay, 2014
(14th ed.), SRTATAfaS, P-16

10. R4 -3/3/4/14
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Astronomical Light on Vedic Culture

-R.V. Vaidya

Several scholars of Vedic culture and Indology, both Indian and Western
have translated Vedic works, including the Rigveda. These translations and
commentaries reveal that some of the Vedic hymns have presented to them a
difficulty of correct interpretation, to such an extent that, some of them have
expressed a view that there is a riddle about them, particularly those hymns
which are devoted to the description of the Creation and Evolution of the
Universe.

Dr. Kunhan Raja has stated that he has not been able to find a correct
explanation for them. While translating the hymm "Asya Vamasya Suktam"
he remarks :-

........ The Poet has presented a full picture of things that are hidden
from the understanding of ordinary people........ With the symbolism lost to
us, with the background obliterated, we are not able to see the significance
of the whole picture. There are may words and expressins, many modes
of presentation, that we cannot understand. We do not know to what
Various numbers like 3 and 7 refer. The simile of the cow and the calf, and
the imagery about the father and mother, and other points are also obscure.
Thus we find ourselves having to handle a puzzle......... !

Yes, we perfectly agree with the above Scholar. The background, the
early Vedic Tradition, has been lost to us through bygone Ages. This is just an
attempt to present to Scholars of Indology the lost background' in the form
of an "Astronomical Approach" which has not yet been adopted by any one
so far, and which, in our opinion, would help scholars of Vedic literature to
unfold the so-called riddle and to solve it. It is hoped that the present attempt
would be accepted as an addition to the present stock of knowledge, at least
as "one step further on the path of realization of Truth."

We believe that research is endless. It knows no finality. All theories
are, therefore, tentative and provisional and likely to be modified in course of
time.

( 109 )
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All scholars of Indology are, therefore, requested to subject our
researches to closest possible scrutiny and thus help the sacred cause of
truth.

The Lost Background

It is contemplated to enumerate briefly some points of the original
Ancient Vedic Tradition, the lack of knowledge of which has been chiefly
responsible for having created an impression of a riddle in the minds of Vedic
Scholars, Readers are requested to read the Author's Thesis on " Astronomical
Light on Vedic Culture" for a clearer understanding of the subject.

I. The New Astronomical Approach

When it was found that the present translations of passages from Vedic
Literature did not yield a satisfactory meaning or interpretation, and when it
became pretty clear that lack of knowledge of the then prevalent Astronomical
and Sacrificial systems was one of the factors which created an impression of
ariddle about them, we attempted to search out the unknown systems by
adpoting a new astronomical stand which helped us in finding a satisfactory
meaning for all such passages :-

1. OurAncient Sages lived in the North Polar Region for a fairly
long period.

2. They recorded the astronomical scenes and conditions as were
actually seen by them there.

3. They evolved time units, which were never arbitrary, but which
were determined by astronomical phenomena.

4.  They evoled suitable sacrificial systems which they employed to
measure the time units (Cf. shTerqqeat fafedes ==:).

5. Asthey came down to lower latitudes, the astronomical scenes
and conditions varied ; and because of this variation, they effected
suitable changes and adjustments in the current time-systems and
sacrificial systems.

One would see the following scenes at the North Pole and in the Polar
region, as one would come down grdually through the north latitudes 90°,
85°,80°,.......66°.

1. The dome of the sky would be seen continuously whirling round
and round in a clockwise direction.
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2. The Sun would make has first appearance on vernal equinox
day. This marked the commencement of a long lighted period

called the Divine day (33 378:). He would set on 23rd
September, the counterpart being a continuous dark night. (S8
).
The Sun would never rise at the same one point of the horizon. The
East (U= for the resident would be a changing point, making one complete
round of the horzon in about 25000 years.

The Sun would whirl round and round, till he would attain a height of
23°above the horizon. A peculiarity of the condition is that the Sun appears
stationary at the highest point for about 21 days. His height used to be
measured in accordance to the rules given by Shulba Sutra.

THE VISIBLE OR DIVINE HALF =25 378:= 180 DAYS
g W
ZENITH (3%aT)
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Fig. 1.
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3. The Moon also would make her first appearance, when she would
come to equator. She would be seen making rounds and rounds of the sky
(like the sun), for about 15 days, describing a long lighted period, aptly called

a JrT9d: She would then set and remain invisible for about 13 nights describing
along dark half called the ™94,

MOONS CONTINYOYS VIS/BILITY -TFBIGT:
~WHITE HALF=TST0: 318

ZENITH

[
i
|
¥
1

CONTINYOYUS —= INVISIBILIT VTN UET:
= DARK_HALF = GEATUREURY:

Fig. 2.

The lunar month in the Vedic Ages, therefore, consisted of 13+15=28
days. The year would, therefore, consist of 13 lunar months. (Cf. =" 31g91
I ifera: T TR HaeR:l”)

The Moon does not necessarily rise like a crescent on each occasion.
She appears everytime with a new phase.l

1. The meaning of the mantra “ =&l Fa 9afd STAHFISEL.. " is thus very clear.
R.V.X.85.19.
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4. The simultaneous movements of the Sun and the moon are visible
only in the Polar Region; one would be able to see the movement of the moon
on both the sides of Sun,' creating an impression of the "game of hide and
seek" in the observer's mind.

5. Adawn like light is visible in the East before the rise of the Sun and
the Moon both, and is termed “ 391",

6. If the resident would gradually come down to plains, leaving the
Ploar abode, he would witness variable lengths for the long day and the long
night. These will reduce from those of 180 days each to 5,4,3,2 &1 month
each, and the number of daily rises and sets of the Sun (i.e., the common
days) will increase, as the latitude would decrease.

VARIABLE APPEARANCES I SUNS

ROTATIONS IY LAT: 6645 H.re 30K,

, DEEMARCH &
23 vl SEPT}

Fig. 3.

The following Table will show the variations at different latitudes :-

1. Cf. qafR =Rdl AEaar 9] swte=d giEm ek R.V.X. 85.18
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90 183 Nil 182 nil 75 104 79 103 79
85 161 22 160 22 702 66 | 118 65 118
83%2| 153 30 152 30 69 60 | 123 59 | 123
82| 148 35 147 35 68 36 | 147 35 | 147
80 135 48 134 48 66Y2 nl | 183 nl | 182

As a concrete example of the variation can be given the case of an
observer residing at 82Y2° North.

Here the number of common days = 147, and a long day of 35 human
days'.

I1. The Three Primary Cycles of Time

4. The Surya Siddhant enumerates nine” cycles of time. The first four
being the Brahmi, Daivi, Paitri and Prajapati. While the following well-known
verse from vedang Jyotisha makes a very emphatic statement about the relation
between, 9%, I, and SATAW it is a pity that future generations appear to
have ignored the importance of compulsorily maintaining a coorelation between
the three main branches of Vedic culture :-

aar fg wRredufiye:
wTge fafearysr ==
TS RIATTETINE
o wEifas 98 ¥ 98 FArl Ved. Jyo. 36
This clearly shows that Jyotish or Astronomy including the knowledge
of the Universe, seasons and other such conditions, was the primary concern
of the Sages. The "Knowledge of Astronomy" (Sfqaa) was considered
as the 'eye' (F4:). It is said to occupy the Head by some (Cf. S=ifas
¥rd.) Then followed the subject of sacrifice which had to suit the time (Cf.
Wﬁ‘{?ﬂf fafea™= 3=1:), and last came the subject of Vedas.

1. See the passage:- “qqg: HUHA.... " AAIAIX 1.1.43
2. S I qU U YISO TS| 4R W Gree =g e,
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5. The biggest cycle of time was the Brahma's Ahoratra (=24000'
years). This was to be measured by smaller cycles of 1000 years each. The
next cycle was the human year or Divine Ahoratra (é‘opi 3T8N) consisting
of about 360 days. This was to be measured by the third and still smaller
cycle of 28 days known as the Prajapati's Ahoratra, or the Vedic =JT=HH.
The year contained 13 such cycles and that is why provision was made in the
Vedic Age for adopting a Deeksha of even 13 days. (Cf. FRERE: Jifard:
T AAKIEET: HAER:)

They used to measure a Divine Ahoratra by performing sacrifices of 6,
12, or 15 days durations also, because a year was considered as equivalent
to 720 Ahoratrani and also to 360 days.

A year was considered as equivalent to 12 months, of 30 days each.

In the case of this type of sacrificial system they were required to make
a correction or an adjustment of performing a 21-day sacrifice (TehfeieT: I1=:)
in the central part of the year.

The three time-cycles can be compared to those of measuring a day
by means of a minute and a seconds circle in a time-piece. We have today
timepieces provided with three separate axles for the three time circles, or
only one common axle for the three time circles, or only one commone axle
for the three we get expressions in Vedic literature of a wheel having three
hubs, e.g. A= TSR 37 or “Weh =eh U1 9%, " In the middle
Vedic Age even seven cycles” of time appear to have come into use-The time
cycle came to be known as ¥&=sh. They were, &ell, Hgd, a7, a1,
T, g, and <A According to Sage STHdwH the four-monthly sacrifice
represented a Y (Cf. 18 I: Joied AH:").

I11. Creation of Various Sacrificial Systems

It has been already emphatically pointed out that sacrificial systems
were evolved for measuring time. In our opinon, the numbers, 1, 2, 3, 7
and 1000 have played the most important part. The cycles of time used by
the sages were,

(a) The Brahmi cycle, representing one complete round of the Sun's
Easterly rise on an Equinoctial day at a particular point of the horizon. In

1. Initially, it was considered as equivalent to 28000 years, then equal to 27000
years.

2 Cf. ®ohrerd Ioa= Heded A =1 sreAmee=.. —a3.q.9
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the initial stages the cycle used to consist of 28000 years, suggested by the
easterly rise of 28 asterism one by one, after about 1000 years each. The
period of 1000 year was called a Kalpa, the cycle itself being a Mahakalpa.
Later on, the period was shortened to a length of 27000 years to be measured
in terms of 27 Yugas of 1000 years each. In the final stage it became a cycle
of 24000 years.'

(b) The Daivi cycle which was equivalent to a Daivi Ahoratra or
equivalent to 1 Daivi Samvastsar” + 1 Paitri Samvatsar.

(c) The Prajapati's cycle determined by the 1st appearance,
disappearance and re-appearance of the Moon above the horizon of the
3gatia (Northern Hemisphere). This period was equivalent to 13+15=28
days.

The Sages appear to gave a double type of Sacrificial system. By one,
they measured a civil year and by the other they measured a sacrificial year.
They introduced sacrifices of the durations of 6, 12, 13, 15 and 21 days
initially.’ The 21 day sacrifice was an adjustment to make the civil year agree
with the Solar year and was perhaps employed every 4th year (leap year).

As the Aryans descended into lower regions, the astronomical scenes
changed and the year began to show three distinct types of time units, viz.

(a) A continuous long lighted period, (b) a period of pairs of common
days and nights, (c) a continuous long dark period called the virjk=ka. The
alterations in the lengths of a Divine Aha and that of Prajapati's Aha as suggested
by sacrifices of various durations appear to be as follows:-

Stage I :-One year =A Divine Samvatsar of 180 common days + a
Prajapati's Samvatsar of 180 days.

Stage II:- One year = A Divine Samvatsar of 173* days (120+53 or
117+56) + A Prajapati's Samvatsar of 192° or (12x16) days.

Stage III:- One year = A Divine Samvatsar of 173° days. (=174+25+1)
+ A Prajapati's Samvatsar of 192 days.

In the initial stages 378 and ¥R were synonyms (Cf. 3788 HI@:)
Cf. weUsil: qifard: T o, o kdd: Hered{: (Tai. Sam 5-6-7)

Cf. HaEs 9al aAfeqaAn| ... 99w J,... Shata Path 12.3.5

Cf. U9 HacdR: Yelufd: Wevehal:| a8 T4... Brihadaranyaka 1.5.14
Cf. Irere e : 3 :9wq9fHe: Fdi:-Purush Sukta

Cf. 7% Sfifor =1 vt wftae= #if: Tai. Sam. 7.5.1

A
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Stage I'V:- One year=A Prajapati's Samvatsar of (360'+1) days in a
common year and of (360+21%) days in a leap year.

It would be interesting to note that the term 3%& and Uf: were general
terms, the 318 always representing the period of time between the rise and set
of any luminary on the horizon of the North Polar Region, the counterpart
being the A The 38 used to be divided into 2, 3,4 or 5 parts to suit the
requirements of the sacrificer. The parts were called:-

13‘?‘@' and HM¥M& when the 318 was divided into 2 parts;
W and A& and ¥™T& when the 378 was divided into 3 parts;
9rd: and tﬁﬁ"@’ 3@ and ¥&T& when the 318 was divided into 4 parts;

Ird: and 9, HIEATE, 3TWTg and 9@ when the 378 was divided into 5
parts.

It is to be noted that contrary to popular belief, these were the
divisions of a Divine Aha and not of a human Aha of 12 hour's duration.

These parts were called ¢ 's. A year hence consisted of 4, 5 or 6
{'s in Vedic Age. Later on, in the time of Sage Dirghatama, the year consisted
even of seven & s. The Division of a yearly sacrifices into 3 parts was the

most popular type, each part was known as the JTqHI (a four monthly
sacrifice). Later on, the division of a Samvatsar into 5 parts became common,
and be 5 sacrifices come to be known as U=HETH:, to be performed in

honour of 3, Ff4, =, fig and favesar..

The Vedic Sages appear to have followed the following principles in
their sacrificial systems:-

1. The symmetry of the year should be maintained at all costs.

2. The daily sacrifices (3T83=1:) were to be so planned that they
would always measure the Divine Aha, and so were to be the nightly sacrifices

(=),

3. The Equinoctial day (faITa™) was to be at its exact place in all
kinds of "setup".

1. Cf. gigrn o <an:| e FREFA...... Tai. Sukta 2&3.
2. Cf.“=®ft9: qafg....", “qafgl § SaMI.." Shata 2.4.2.8 “ IS=I4 TIFMA...

~TeTERH
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4. The Divine Aha was to commence on the Vernal Equinoctial day,
and the fire was to be consecreated on that star which used to rise exactly in
the East.

5. It was the duty of the Prajapati to redistribute the stars amongst the
Sura's or Gods on one side (i.e., Divine Half 3891T) and the Asura's or Pitri's
(3TYEM) on the other.

6. The year, the yearly sacrifice, and Prajapati, all were to start together
from the equinoctial day (Cf. &3 : JS: Teal,.. T I: or Faw:
YSMAfd: or USTIAAd H8sl ).

IV. Vedic Meanings for Sanskrit Words

It has come to our notice that Sanskrit words have lost their original
Vedic meanings through Ages. We quote below a few out of them. If these
suggested meanings are not accepted, the passages appear to be meaningless.
Hence, aresearch scholar must try to find out meanings for words other than
the popular ones, if the latter are found not to give a satisfactory meaning for
the passage.

1. 9@does not mean the 'mouth’ but 'first in position' or the beginning.
Cf. g@ o1 Udq &l Igad:; qG o e ogepidel:; ifd <o
TE; 3TERd: Seeigar:,

2. 318 is the general term meaning the period of time between the rise
and set of any lunminary above the Polar horizon.

3. AHEAT is not the conjunction of the Sun and the Moon only, but
any period of time during which both are invisible to the resident of the Polar
region.

4. hcllwas a time unit.
5. 3T was the East, used in night-sacrifices. It was not S.E.

6. 9™ meant retrograde or counter clockwise and also the left half of
the celestical sphere.

7. 1Y stood for the spring season.
8. ¢k and FEH(d were the names of Sun God.
9. ¥M=Position also (Cf. gf¥ear: Taumiy:).

10. ¥d=Bright; (as in IAYS); water as in “ Fda Iforelt e
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11. 91 =Stride, as measured by sacrifices.

CONCLUSION

It is our belief that the hymns which appear to give an impression of a
riddle were composed by Vedic seers for wise persons in society. The numbers
2, 3,7, 12, etc. definitely represented parts of a wheel of time or that of
sacrifices. It is for the research scholars to find out correct meanings for these
numbers. In fine, scholars of Indology are hereby requested to see how far
we have succedded in our attempt to find out the correct interpretation for
this hymn.

44
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Paincamahayajnas: The Five Great
Duties of the Aryas

-Ganga Prasad Upadhyaya

Yajia
Yajiia is the prformance of one’s duty, in the widest sence. All the
four Veda Samhitas are one in respect to these performences. It is through
yajiia that one attains the highest attainable. It is the yajiia that liberates
one from the shackles of bondage; it is again the yajiia through which
one gets worldly prosperity-wealth, reputation, enlightenment and family-

comforts. Yajiia is not a ritual; it is a dedication to the society and the
environment, and finally, an obligation to the Lord Supreme.

The word yajiia is derived from yaj, \/'EITTL, which has three
connotations, devapiija (s, sangatikarana (FAHT) and dana
(ZM).! Reverence to men of enli ghtenment, harnessing Nature’s bounties
for the social good and deeping one’s environs free of pollution-this is
devapiija.” The devas may be organic or inorganic, living or non-living,
cetana or jada ie.e, with or without consciousness. A reverential attitude
towards a living being is different from the attitude towards a non-living
object. Both of them are to be invoked and evoked. Invocation of a personal
deity is different from the invocation of a personified deity or from the
invocation of deified natural forces. Again, the devas may be, both human
and non-human. The word piija means adoration, invocation or appropriate
homage, which in the limiting case of a nonsentient being, means proper
utilisation or samyak-vyavahara (999%, Fd8R). Strengthening and
enriching the society by organising benevolent institutions, helping
mechanical and chemical industries, developing science and technology-

1. SAYSTEIROREY| (Dhatupatha 1.728).
2

Devapiija has a very wide significance, depending on what we

understand by the term deva. Dhatupatha 4.1 elucidates this term &g

hiel-fafsio- s -gfi-Tfa-Hg - w5 - T -sHif=ray)

( 120 )
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all this is sangatikarana. Charity and benevolent help given to other are
dana.

Swami Dayanand explains the concept of yajiia as follows:

Yajfia is a term covering all the actions done for showing reverence
to the men of learning, all scientific inventions and their application, all
chemical processes, all educational activities and charities, all performances
of Agnihotra, Homa etc., (fire-rituals) for the purification of air, rain, water,
herbs etc., for the increase of human happiness- [ regard yajiias as excellent
undertakings.'

The Sanskrit word yajiia (1) is oft-translated as ’sacrifice’. (For a
comprehensive conceptualisation of the term, please see, note’- Ed.). But
both yajiia and ’sacrifice’ have lost their original significance. The word
’sacrifice’ comes from the Latin Sacer, sacred and facio to make, i.e., a
holy act. As explained earlier, the word yajiia comes from the Sanskrit
root yaj which means devapiija (God worship), sangatikarana (union,
chemical process) and dana (charity). In the first verse of the Yajurveda, a
synonym used for yajiia is *the noblest act’.’

It is rather strange that the word yajiia should be used by some in
the sense of killing an animal as an offering at the altar of a deity. A
synonym for yajiia is adhvara (%), which etymologically means an
act that forbids giving pain to any being, killing of animals was originally
not permissible in the Vedic yajiia. But in the later ages, due to the

1. Dayanand Saraswati, Svamantavyamantavyaprakash, 28. see Satyarth
Prakash, English Tr. Ganga Prasad Upadhyaya, 2005, Arya Prakashan,
Delhi, pp. 749-760.

2. According to Pandit Guru Datta Vidyarthi, "The word yajiia which
originally indicates any action requiring association of men or objects,
and productive of beneficial results, is always translated by European
Scholars as ’sacrifice.” The notion of sacrifice is a purely Christian
notion, and has no place in Vedic philosophy. It is foreign to the genuine
religion of India. Hence all translations in which the word ’sacrifice’
occurs are to be rejected as fallacious." see, Works of Pandit Guru
Datta Vidyarthi (ed. Ram Prakash, Dr., 2013), Kusumlata Arya
Pratisthan, Sahibabad, Ghaziabad, p. 36. It so happened that Sayana,
Mahidhara and the like recommended animal sacrifices in Yajnas. This
concept suited the Europeans and they thus coined the term ’sacrifice’
for Yajiia.

3. Yajurveda, 1.1; 5atapatha Brahmana, 1.7.1.5
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misconstruction of certatin Vedic injunctions, people appear to have adopted
the practice of killing animals in the yagjiias. A similar fate appears to have
been of the word ’sacrifice’ too. The development is traceable as follows.
At first, the word yajan meant a noble act. And what is nobler than suffering
in order to alleviate the pain of others! Thus, the word came to mean self-
denial or even courting death for the good of others. But the weaker part
of man’s nature tempted him to provide a substitute for his own self. This
substitution too, underwent several stages. Initially, only the dearest ones
were offered. Later, the idea of barter took hold of the human mind and
thus the deity was supposed to be appeased with any animal. It was
presumed that if an animal is killed in the name of God, He would be
pleased with the killer. What a terrible fall! On the one side is the idea of
self-suffering for the good of others, and on the other is the idea of giving
pain to others for the sake of an imaginary good to oneself!

So much for the etymology of the words, yajiia and sacrifice. We
intend in this article, to use these words in the sense in which they were
originally used, for two reasons. Firstly, no other words are so
comprehensive, and at least the Sanskrit word yajiia has been so frequently
used in its original sense throught out the Vedic literature, that it is
impossible to dispense with it altogether. Secondly, the false notions
attached to these words can only be shaken off by constantly using them
in their original sense.

Paficamahayajias

An Arya s advised to perform the following five great sacrifices or
duties:'

(1) Brahmayajiia or (Rishiyajiia): the study of holy scripures

(i1) Devayajiia: homa or oblation of clarified butter and odorous,
medicinal herbs in fire

(ii1) Pitryajiia: the act of satisfying one’s parents

(iv) Bhitayajiia: giving food to the dependent persons and domestic
animals

(v) Atithiyajiia: the hospitality extended to guests

1. Manusmriti, 4.21, please see Dayanand Sarawati, 1947,
Paiicamahayajiiavidhi, Arya Sahitya Mandal, Ajmer.
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According to Manu, one should not neglect these daily duties, as
far as possible.'

The five yajiias or sacrifices have not even the remotest link to the
killing of animals or offering of their flesh to a deity. When the pain
inflicated upon tiny creatures almost unconsciously or indispensably in
securing daily necessaries of life is regarded a sin, the atonement for it
could never have been achieved by inflicting greater pain, and that too
upon bigger animals. Secondly, if yajiia or sacrifice means the killing of
animals even for religious purposes, what would then be the meaning of
the compound words Pitr. yajiia (parental sacrifice) or Nar yajiia (man
sacrifice)?” Is it not absurd to take them in the sense of particide or
homicide? The very idea is revolting, and it is indeed ironical that with
the deterioration of ideals, the old Sanskrit words should so deteriorate in
their significance.

Brahmayajiia or Rishiyajia

The study of Holy Scriptures or the Vedas is the Brahmayajiia. It
is a great sacrifice or supreme duty, because its performance makes one
capable of exercising other virtues. It is, in fact, the mother of all virtues.
The study of the Vedas is a refresher of the principles upon which the
Vedic civilisation is based. The daily morning reminder of one’s ideals
encourages the psychological change, necessary to live up to those ideals.
A man is what his mind is. And his mind is what he reads. Therefore, the
daily study of the Vedas is deservedly supreme among the daily duties.”

The Brahmayajiia includes the daily prayers offered to God.* These
prayers are a part of the Vedas, and their thoughful recitation is a meditaion
on God. This is the chief aim of prayers. Prayers are not the praise of God
in order to please or flatter Him. They are the contemplation of His
attributes, so that one’s mind be changed and one’s spirits, ennobled. They
are a sure means to one’s steady spiritual evolution. When one sings of
the mercy that God extends to us constantly, one’s mind is transferred
from the concrete merciful deeds to the abstract mercy itself, till the noble
virtue becomes a port and parcel of one’s inner self and one rises on the

1. Manusmriti, 3.70, 71

For details, see, Tulsi Ram, Dr., Veda: The Technique of Interpretation,
chapter 22, pp. 339-362.

See, The third Principle of Arya Samaj.

4. Dayanand Saraswati, 1934 Vikrami, Paficamahayajiiavidhi, pp. 5-27.

W
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ladder of spirituality.

The prayers generally in vogue are open to several objections and
much of the atheism that prevails is due to the misguided theism of the
ignorant devotees. The recitation of a mysterious formula or a particular
name is no prayer. The verses of a prayer should not only be well
understood, but should also inspire. The most essential feature of prayer is
inspiration, without which mere mummery of words is useless. When
praying, a devotee ought to feel uplifted and united with a higher power.
The prayers injoined in the Vedas are really ennobling, and if performed
in the right spirit, are sure to inspire and improve humanity.

Devayajiia

Devayajiia is a scientific process of the purification of air through
the oblations of clarified butter and medicinal or odorous herbs in the
sacred fire.! Manu says, 'the oblations offered to the fire rise up to the sun.
From the sun comes rain; from rain, corn; and from corn, the world’.?

The Yajurveda ordains that just as grass is given to the horse every
day without any carelessness, similarly, O fire, let us not allow thee to be
extinguished by neglecting the homa, because the daily homa is a means
of prosperity.” The Yajurveda fruther says, *we offer oblations to the fire
which is placed in the navel of the earth so that we may be prosperous.”

Both the Brahmayajiia and the Devayajiia are to be performed twice
everyday by the householder. If a man does not perform the former, he is
thenkless, he is thankless to his maker and loses all spiritual advantages
that accrue from the contemplation of the Great Spirit (Paramatma). If he
does not perform the latter, he is guilty of the non-payment of the great
debt which is owed to the forces of nature, named the Devas in Sanskrit.

Pure air is a necessity of life and the best means of purifying the air
is the performance of homa. Every debtor is required to pay up the debts
if he wants to escape the penalties. We constantly make air, water and
earth impure by our daily actions and are thus indebted to the forces of

1. Ram Prakash, Dr., 2008, Yajiia-Vimarsh, Satyarth Prakashan,
Kurukshetra; Dikshanand Saraswati, 1983, Agnihotra Sarvasva,
Samarpan Shodh Sansthan, New Delhi.

2. Manusmriti, 3.76; cf. Gita, 3.14

Yajurveda, 11.75

4. Ibid., 11.76

98]
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nature. If we want to escape the penalty of being a defaulter, it is imperative
that we should perform the daily Havan and remove the impurities that
are a danger to our physical well-being. The performance of homa is also
the most urgent of all the rules of sanitation. It is a mahdayajiia or great
sacrifice in as much as its infringement is attended with heavy penalties
1.e., disease and death.

Pitryajia

We owe much, if not all, of what we are, to our parents. To none
except God, are we indebted so much. Our very physical self emanates
from them. They not only beget us and bring us up, but over and above all
this, they hand over to us the great heritage of civilsation, which in their
turn they had got from their ancestors. They are the immediate link between
us and the old sages. Gratitude is due to those who abnegated all their
comforts and even bare necessaries to make our life comfortable at the
time when we were hardly conscious of our needs, and they should be
well-attended to. Providing them with water and food and fulfilling their
other needs, is called Shraddha and Tarpan.

Over time, Shradda and Tarpan came to mean offerings to the souls
of the dead. This was not the original idea. The Pitryajiia is one of the
daily duties of the householder Aryas, and is due towards one’s living
parents, not towards the dead.

Bhutayajia (BalivaiSvadevayajia)

Bhiita means one’s dependents, servants, domestic animals and the
creatures that deserve our sympathy in several other ways The sacrifice
referred to here, is providing them with food etc.

The householder is the centre of the whole society. It is he, to whom
all others look for help and maintenance. Just as with the help of air, all
animate beings live, all classes depent similarly upon the householder.'
Therefore, it is essential for him to take care of the needs of all those who
are not in a position to earn their livelihood or are his dependents. If
householders regard it a religious duty to provide for all their dependants,
many social problems and inequities would surely disappear.

1. Manusmriti, 3.77; also see Dayanand Saraswati, 1967, Satyarth
Prakash, Chapter 4, Arsh Sahitya Parchar Trust, Delhi, p. 122.
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Atithiyajia

Atithiyajiia is the hospitality extended to the guests. The Vedas
consider it irreligious that the stranger or the helpless be denied food and
drink at the door of an Arya householder. Is it not the society as a whole
that has helped in the prosperity of the householder? If so, then what right
has he to enjoy that prosperity alone! The Rgveda ordains that "The
exclusive eater becomes the exclusive sinner."" It is the watchword of the
Vedas. There are several hymns in the Atharvaveda, devoted to the
importance of hospitality. The Atharvaveda maintains that "One who eats
before (without feeding) the guest eats away i.e., destroys his own
prosperity."* The householder, who eats before serving his guest, destroys
his fame and glory.’

The chief guests in the Atithiyajiia are the Sannyasins or the religious
preachers who care little for their livelihood and devote all their time and
energy to philanthropic work. These Sannyasins ought to be well-versed
in the Holy Scriptures and should be impartial, selfless and energetic.
They should be such, to whom the world may safely look for guidance. If
such a person arrives at the door of an Arya, it is his paramount duty to
extend to him, a cordial welcome,4 because who will feed him, if not a
householder! In fact, such Sannyasins live for him and not for themselves.

These Sannyasins or spiritual guides should not be confused with a
host of beggars or professional mendicants who roam the towns and
villages of India. The Atithiyajiia was never meant to encourage idlers.
Misguided charity has done much harm, as any good principle can be
abused.

The main idea of the Atithiyajiia is to secure the position of those
who dedicate their lives to the sacred work of ameliorating the condition
of others. In addition to these peripatetic teachers of religion, the term
atithi includes the guests whose arrival is unexpected and who as strangers,
merit help, for the word atithi literally means the one whose date is not
fixed, i.e., who arrives unexpectedly.

Rgveda, 10.117.6

Atharvaveda, 9.6.3.1

Ibid., 9.6.3.5

Ibid., 9.6.3.7; For translation of the mantras quoted in references 1, 2,
3 please see Atharvaveda, Vol. 1.English Tr. by Tulsi Ram, Dr., 2013,
Arsh Sahitya Prachar Trust, Delhi, pp. 1022-1024.

N I S
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These are the five Mahayajiias (H819) that an Arya householder
ought to perform every day. They deal with three important aspects of
religious life, i.e., spiritual, physical and social. The Brahmayajaria has a
spiritual aspect, the Devayajfia, physical and the remaining three, social.
Then again, these are so blended together that they produce a
homogeneous whole.

+44
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The Foundation-laying of the Study of
Vedic Vocabulary

The Rgveda as a Spontaneous Piece of Poetry :
Roth.

- Hermann Oldenberg

Lexicographical problems were in the forefront, earlier than grammati-
cal problems, in the endeavour th understand the meaning of the Veda. Even
today controversies as regards the meaning are livelier than those as regards
the grammar. In the early beginnings whatever knowledge of grammar was
required was supplied in an almost full measure by the knowledge of classical
Sanskrit, which was forthcoming from the earliest times, and the traditional
interpreation of the Veda by Indian Scholars. Then again, as regards the meth-
ods by which progress was to be made, agreement could easily be reached
as regards the general principles. The case was otherwise with researchs as
regards the meanings of the Vedic words.

The foundations were, as is well known, laid by Rudolf Roth. Some
words about his main work would be absolutely necessary here. We have a
feeling that even to-day, when opposing views of scholars of the present
generation are coming into clashes with one another, his mighty shades are
still taking an active part in the fray.

In the middle of the last century Roth set himself to the task of under-
taking the Vedic part of the great Sanskrit dictionary that had been planned
by Bohtlingk. He started with certain very fixed convictions and axioms about
his work. For him the ancient Vedic hymns were not "the creations of a theo-
logical speculation." They also were not for him "the outgrowth of the liturgi-
cal practices, minutieuse and completely circumscribed", Which have been
known to us from works of a much later period, "but they were by far and
large the products of the oldest religious lyrial poetry of which the artistic
exercise had as little to do with the family or the caste as the offering of their
daily sacrifice and prayer." The gods collectively, the sacrifice and the lan-

( 128 )



The Foundation-laying of the Study of Vedic Vocabulary 129

guage were in those times also altogether different from what they were in the
later times, being of a more spontaneous growth. The erudition of the Indian
commentators cannot hold the key to them; because they do not have the
required untramelled judgment and the capacity to understand historical de-
velopment. We must, relying on our own strength, "wrest the meaning from
the texts by taking a connected view of all the cognate passages, according
to the wording and according to their contents." It would be only thus that the
contents of the Vedic expressions would be manifest to us "in their unique-
ness and there by in all their power and beauty*."

For the execution of this great and bold programme of work, a truly
powerful intuition amounting to genius stood at the disposal of Roth and this
very often achieved its purpose with wonderful success. An attention to miunute
details which tested everything with circumspection and with distrust was not
his way. Whatever he did was done out of the fullness of his own intellectual
power. He felf himself to be the great lord of Vedic interpretation; as such he
gave the apporpriate meanings to the different words in the contexts in which
they occurred. He cared little for any possible contradiction. What sheer and
painstaking striving after truth and what a scholastic efficiency opposed him
in the shape of Bergaigne who came into the field after him? We can very well
say that say that Roth's very weakness in respect of scientific appraisal was
what helped him on. It was just such as he was that he could do whatever he
could do and nobody else could have imitated him. To improve on his
mistakes and to make up the gaps that were left by him,-this is what people
like us can do.

As amatter of fact there was no dearth of such mistakes and gaps. An
intimate knowledge of the later Indian literature in its entirety was manifestly
what Roth lacked. It was thus that the many specifically Indian shades of
meanings which occur in the Veda and to which his eyes might have been
opened by a study of this literature escaped him. Especially he knew very
little of the texts dealing with sacrificial ritual; no one except Weber, perhaps
Haug besides him, was in those days conversant with this subject. This was in
every respect a very serious deficiency. Roth had a false notion of the interval
of time separating the sacrificial ritual from the hymns of the Rv. These for the
greater part were composed for the technical purpose of some ritual and to
this ritual the later ritual is quite akin. Our appraisal of the hymns would nec-
essarily go wrong if we failed to take into account the concrete local colour,

*  The quotation forms part of the preface to the St. Petersburg Dictionary.
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if we could not accompany the authors to the sacrificial place, which was the
world in which they lived, and if we did not accustom ourselves to the smell
of the smoke rising there. If, however, the Veda had as it were remaind sus-
pended in the heights all by itself, isolated from its surroundings, as Roth
pictured it to himself, without any intimate conection with the later times with
all their minute details of the priestly routine, standing alone in the environ-
ment of a remote age and nature, then such a false fundamental conception
would necessarily exercise a baleful influence which would act as a perma-
nent source of error in the compilation of his dictionary and on the technique
with which he assigned meanings to words from the contexts of individual
passages. Instead of having a specific and definitely circumscribed meaning,
several words appear in his dictionary in a vague sense, breathing a lyrical
atmosphere. Expressions, which actually we know were intended to convey
an artificial play of ideas, either expressly or by suggestion, had perforce and
constantly to change meanings from one passage to another; for otherwise
they could not fit in with their context in a simple and natural manner. As a
consequence there results and excessive and over-differentiated multiplicity
of meanings and these meanings have been assigned by him to the individual
passages at his own sweet will.

- From "Vedic Research"

Translated by V.C. Paranjpe
++e
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Some Features of Vedic View on Creation

(Vedic Probabilities on Creation)

-Dr. Veda Vrata Aalok

28 A, Hillsborough Road, HILLSBOROUGH
Auckland 1042, New Zealand

There may be many queries about creation like the following:-

VV V V YV VYV

Who created it?

What was the earliest raw-material used?
How did the process of creation go?
What were the implements used?

Why has this been created?

When was the Universe created?

What is the limit of this Creation in time and space?

And so on; but, we would be focusing mainly only on first three,
and for that, if we look at the most famous hymn on creation, the nasadiya
sitkta, there are some very prominent features used by the seer ‘Prajapati
Paramestht’.

>

>

>

He is sure of a Creator. When unequivocally sure of his theory,
he is affirmative. Most of the seers and their followers adopt
mainly this feature.

He is not very sure of the raw-material used. When unsure of
the object or event, he uses negation of probabilities.

He is not certain about the process of creation and gives no
specific theory.

Traditionally the words of Vedic seers are considered to be divine
revelations, and we normally quote them as if they are the final words of
God. But, seers many a times do tell of not having seen the ultimate reality.
They very clearly express their spirit of seeking the truth. This establishes
that they do not want us to close our minds on their findings, and instead,

( 131 )
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keep on searching further. On their behalf, sometimes, somehow, we adopt
an authoritative attitude about our having understood them fully. Here,
following their guidance, we shall try to point out some of the probabilities
seen by them about this creation coming into existence!

Let us try to understand the above noted three aspects of our query
one by one from the Nasadeeya Sookta, and some other related authorities!

1. ‘Prajapati Paramesthi’ believes in and is affirmative about a
Creator of the Universe. Many other seers follow the suit.

For this feature, we may refer to some stanzas of this sookta' : ""Aneed
avatam svadhaya tad ekam, tasmad-hanyan na parah kimchana Asa."’
‘tama aseet tamasda goodham agre, apraketam salilam sarvam da idam.’
cetucchyena Abhu apihitam yad Aseet, tapasas tan mahindjayataikam.
kamas tad agre samavartatadhi, manaso retah prathamam yad dseet."'.

"The Creator alone existed and was active all around without the
aid of any air. There was nothing except Him! It was dark-matter hidden
by darkness, non-cognized plasma all-over. That All-Existent was covered
with something inexplicable. He alone became this Universe (@jayataikam
could mean this?), with the greatness of His Energy and penance! It was
His Wish in the beginning, (kd@mas tad agre) and that was the first seed of
mind."

Here, ""Aneet'’ may, however, be interpreted by forming it as ‘A+/
an in Lung lakara’ ="all-round + He moved". This interpretation seems
to be really in tune with the famous but mysterious Odana-sitkta-s,
especially in Atharva Veda’s chapter 4th, sookta No. 34 & 35, and in
chapter 11th, sookta Nos. 3 & 4, compiled by seer atharvA. Therein, the
seer seems to visualize Barhaspatyaudana as the Universal Prana of
Brhaspati.

This important Vedic word Odana may also be formed in the same
way with two prefixes ‘A + ut’. The seer would then be describing "An
all-round and high up moving power of the Great Lord, Brhaspati." Many
of the related mantras seem to fall in line with this interpretation. By
viewing ‘Odana-sookta’ in this manner, new eye-opening light on the
role of Prana in Creation of world is shed.

The following stanzas related to the deity ‘Odana’, will now depict

1. Rg-Veda 10.129.2,3,4
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"the ever-expanding Pranic Power of That Great Conscious Supreme",
which is working everywhere to support and sustain the earth and other
worlds including the space. The seer seems to guide us out of his own
personal Yogic experience that, "those who know Him, know that He
himself is also the enjoyer of this creation. If instead, someone feels that ‘1
am the enjoyer’, then one looses one’s own Pranic power, i.e., remains
life-less."

"'vyo dadhara prthivim vishva-bhojasam, yo antariksam A prnad
rasena; yo\stabhnad divamiirdhvo mahimna, tenaudanenati tarani

mrtyum.""

"tasyaudanasya brhaspatih shiro brahma mukham...""

"iyameva prthivi kumbhit bhavati radhyamanasyaudanasya,
dyaurapidhanam..."”

""Yasmint-samudro dyaur bhiimis trayoavara-param shritah...""

"Brahma-vadino vadanti paranchamodanam prashih
pratyancham iti?'”

""tvam odanam prashis-tvam odana iti?'"®

""Parancham chainam prashih prands-tva hasyantityenam aha.'”

""Pragtyancham chainam prashir-apanas-tva hdasyantityenam
aha."®

"naiva aham odanam, na mam odaqnah. Odana eva odanam
prasit.'”

"May I overcome death with the help of Odana, ‘that conscious
Universal Prana’, who supports the earth that provides food to the world.
That Odana has filled the space with rasa, the nectar for life. With its
greatness, That has held the sky high." {2}

Atharva-Veda 4.35.3
Ibid 11.3.1

Ibid 11.3.11

Ibid 11.3.20

Ibid 11.3.26

Ibid 11.3.27

Ibid 11.3.28

Ibid 11.3.29

Ibid 11.3.30-31

Nl N N I N N
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"Brhaspati is His head and Brahma His mouth." {3} These names,
in themselves, have been used for deities (who represent only the various
powers of That One God) in later religious spiritual philosophical literature,
which seems to be the obvious impact of such Vedic references.

"This very earth becomes the cooking vessel for That Odana, and
sky, the covering lid." {4} "The ocean, earth and sky, all three have found
shelter in Him." {5} This shows Odana can be only That Universal
Energy Field of Prana, which fills these aspects of nature with His Life
Force.

The next six verses pose and answer the big question of Yogic
spirituality ‘how can we harness those forces for enriching our life with
immortality?” Though not directly related to the process of Creation, yet
these have full relevance to interpret Odana as the force for sustaining and
enhancing the human life. All of them (A.V. 11.3.26 to 31) form a
continuous statement of a highly evolved spiritual Yogi; and hence, must
be seen that way only in totality!

"Brahma-vAdls, those who can speak about Brahma, ask, ‘Did
you enjoy That Odana from your front or from your back? And, whether
you consumed Odanas, or, Odanas consumed you?" They again told, "If
you have consumed them from front, then Pranas shall leave you! And, if
you consumed them from back, Apanas shall desert you!"

Then the seer answers himself: "Look, neither have you consumed
Odana, nor have they consumed you. Actually, Odana is Himself
consuming and rejoicing Odanas!"

This mystical context can be understood only spiritually. @0danaZE,
when seen as &cooked rice’ makes no sense here. The seer is directly
pronouncing sensual pleasure and consumerism that normally exists in
living beings. He is admitting that all this world of enjoyments is but a
play of the Supreme Being, who through His life-force is playing dices on
the board of this broad spectrum.

For interpreting Vedic seers’ wisdom, it is the basic essential need
to see the deity of a mantra as the specific quality of Omnipresent One
Supreme Consciousness. We are all aware of the guiding principle, ‘Ekam
sad vipra bahdhd vadanti’, i.e., "Though One, wise seers speak of Him
vividly." The following mantra’s phrase, ‘Indro mayabhih puru-ripa
Iyate,’ conveys the same sense. Here, the seer Garga refers to His ""Maya-
Shakti" in plural, which may be a reference to the Cosmic Energy and its
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infinite laws, expanse & forms in the infinite universe. ‘Maya,’ may then,
be seen as one name for all the creative powers of Creator’s Consciousness.

"Ripam riipam prati-riipo babhiiva, tad asya ripam prati-
chaksanaya. Indro mayabhih puru-ripa Iyate, yukta hyasya harayah
shata dasha.""

"In every form That Original is replicated. This form is meant for
His direct perception. With His creative powers, Indra, the Divine Lord
is approached in multiple forms. Hundreds are His manifesting powers."
Very beautifully, this mantra describes the universe as His Creative Art,
and also establishes that for every form, He is the Model. This confirms
the oft-quoted aphorism, ‘Yat pinde tad brhmande’.

The Vedic Upanishad, Shvetashvatara Upanishad describes God
as the Possessor of MAyA, which is also appropriately equated with
Prakrti.

"Mayam tu prakrtim vidyat, Mayinam tu Maheshvaram.'"”

According to seer Bharadvdaja, He shines as supreme Lord in all
the worlds. The word used here is ‘agni’, which depicts Him as ‘the
energy-source’. In case we see this word as simple ‘Fire’, that doesn’t fit
in with rest of the mantra. And, thinking that they were just primitive fire-
worshipers, would be very degrading & demeaning for the deep wisdom
of Vedic seers.

""Agnih priyesu dhamasu kamo bhiitasya bhavyasya. samrad eko
virgjati."”

"In the form of Energy, (we may say, the quantum energy-field, at
the micro-physical level), the desire of past and future, He alone reigns
Supreme in His loving abodes."

2. The seer of Nasadeeya Sookta is not very sure of the raw-material
used. When unable to perceive, he may use alternative propositions: -
"ether this or that!" Or else, he pleads ignorance. This admittance is
normally absent in most of the sages and especially in the followers. Some
later seers have tried to visualize the process in their own ways. Usage of
the words ‘nefi-neti’ in Upanishads is with a similar attitude. This is what
the Vedic seer starts with by refuting the probabilities of ‘asat, sat, rajas,

1. Rg Veda 6-47-18.
2. Shveta-ashvatara Upanishad. 4/9-10
3. Sama Veda 1710
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vyoman, mrtyu, amrtam, ratri, ahan’ etcetera. First he expresses his doubts
about any covering or supporting elements. ‘kim avarivah kuha kasya
Sarman?’ Then he asks, ‘ambhah kim Aseet gahanam gabheeram?’ =
"Was there deep and enormous water?"

Though to begin with, the Vedic seer refutes existence of anything
else but One Conscious Supreme, yet in 4th stanza, admits a multiplicity
of ‘kavayah’, the wise seers, who achieved Him in their hearts. In 5th
stanza also, the seer expresses probability of the rays of creation emitting
from the seers, having spread, crises-cross, either below or above. Where
these seers came from? May be that the later sages saw a clue of this in the
word ‘kamah’ and developed the theory of ‘eko\ham bahu syama’.

The Bhagavad-Gita also had to accept two types of conscious
beings, ‘dvamimau purusau loke ksarashcha-aksara eva cha.’' "In the
world, there are two kinds of spirits, one that is perishable and the other
non-perishable." Perishing spirit or person might be indicating the mortal
souls, which are destined to merge with the Imperishable One!

The raw-material of Creation as seen in Gita, may have a connection
with the above Vedic view. May be that Vedic words ''tapasas tan
mahind\ajayataikam'', which we have interpreted as "He alone became
this Universe (?), with the greatness of His Energy and penance!", seems
having some justification in Gita!

However, Bhagvad-Gita does express both thoughts, of Advaita
and Saankhya. On one hand it says that ""Prakrti, the Mother Nature,
along with the whole animate and inanimate Universe, is produced by
me, the Supreme Consciousness. Thus, all the creative activity in the
Universe is being carried out by One, the Supervising Lord God."

""Mayda-adhyaksena Prakrtih siiyate sacharacharam.
Hetunanena Kaunteya Jagad-vi-pari-vartate.'”

And on the other it says that "Prakrti and Purusha are both ever-

existent, without a beginning." ‘prakrtim purusam cha-api vidhy-anadt
ubhavapi.”

1. Bhagavad-Gita 8.3
2. Ibid 9.10
3. Ibid 13.19
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Scholars may try to explain this duality of statements, but more
probably, Gita, in this way, seems to be accepting both the view-points
without reservations; and leaves both options open. Though we may trace
some of the elements mentioned in Samkhya to have been occurred in a
scattered way here or there in Vedic Hymns, but that is not the purpose of
this article; and hence they are not being discussed here.

3. The Vedic seer Prajapati Paramesthi, clearly and fairly enough,
does not describe in certain terms, the whole process of creation. Instead,
he leaves it unresolved. And, finally he admits his ignorance clearly. This
admittance is normally absent in most of the sages and especially in the
followers. Some later seers, of course, have tried to visualize the process
in their own ways.

The third feature in this Vedic hymn, establishes beyond doubt that
the seer honestly admits limitations of his findings, and inspires the later
seers to continue seeking the truth. ‘Prajapati’ concludes with the
admittance of no perfect perception of the sources, materials and the whole
process of creation. :-

""Ko addha veda? ka iha pravochat? kuta djata? kuta iyam
visristih? arvag deva asya visarjanena, atha ko veda yata A babhoova?''
"Iyam visrstir yata A bahoova, sa va dadhe yadi va na."

Yo asya-adhyakshah parame vyomant, so anga veda yadi va na

veda.""!

"Who really knows? Who would explain it well? Whence it came
into existence? Whence was this created? Divinities are much posterior
to its creation-process. Who knows where this is from?" "He, from whom
this creation arose, verily He upholds it or not? The One, Who is the
Sovereign in the highest Space, oh dear, even He knows this or doesn’t."

The authentic spiritual treatise Kena Upanishad tells about this
bewildered state of a seer in quite amusing terms, "For those who know
Him, He is unknown. Those who don’t know Him, for them, He is known.
Amongst us one who says that he has experienced Him, he actually hasn’t.
But one who doesn’t claim to have experienced Him, he might have done
so. This is how we have heard of Him from our predecessors, who described
Him to us!":-

1. Rg-Veda 10.129.6-7



138 g @y wfa:

""Avijnatam vijanatam, vijnatam avijanatam''
""Yo nastad veda tad veda no, yo na veda-iti veda cha."’
"iti shushruma poorvesam ye nastad vyachachaksire.'"

This reminds us of anekanta-Vada or syad-vada, which holds that
any proposition cannot be absolutely true. This is so, because it depends
on one’s peculiar standpoint, the naya of the viewer, from where any
statement is being made. Logically, for this philosophy, a thing can be
perceived from at least seven different standpoints, that is why this is also
known as saptabhangi-naya. This establishes the &multi-sidednessZE of
reality, or truth, the anekanta-vada. It seems that differences in Vedic
seers regarding some of the explanations of the Process of and the Raw
material used for Creation may be understood better by accepting this
sound but somehow mistaken Jain Philosophy.

In Einstein’s relativity theory, "the conventional attributes of mass,
length, energy and time lose their absolute significance".

In quantum mechanics, the Heisenberg Uncertainty Principle states
that certain pairs of physical properties, like position and momentum,
cannot both be known precisely. The more precisely one property is
known, the less precisely the other can be known.

A scientist Gary Zukay said: "The wave-particle duality marked
the end of the ’either-or’ way of looking at the world. Physicists no longer
could accept the preposition that light is either a particle or a wave because
they had "proved" to themselves that it was both, depending on how they
looked at it."? Thus, each seer or a statement may be valid in its place, and
none of them true absolutely. But how do we judge the validity of our
perceptions, by what criteria, by what method?

Einstein very rightly said, "Pure logical thinking cannot yield us
any knowledge of the empirical world", all knowledge of reality starts
from experience and ends in it. Propositions arrived at by purely logical
means are completely empty as regards reality." According to this great
seer reality can be seen through "intuition and sympathetic understanding."
Is he not viewing the truth seen by the seer of Katha-Upanishad, ''tarkena

naisa matir apaneya'', and ''Yam-esa vrnute tenaiva labhyah''?

1. Kena-Upanishad, chapter 1st
2. ‘The Dancing Wu Li Masters: An Overview of the New Physics’, 1979.
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These scientific findings have a similarity with Jaina syad-vada,
which tells that reality carries within itself probabilities and perhaps
opposites also as its inherent attributes; and, therefore, absolute statements
cannot be made about it. Of course, we must agree that this statement in
itself also has to have the same limitations.

Scientist’s Views on Creation are also not finally settled. They rotate
around the theories of "Big Bang" or alternatively on ‘Creation’s Ageless
Continuity®d. Is it necessary to side with one of the two? Can’t both the
theories exist side by side in true reality? How?

This may seem a bit too much simplified, but let us consider the
two facts of astral observations made by astronomers. They can see that
there are innumerable Black Holes in the Universe, wherein the
surrounding creation is getting dissolved. These are sure scenes of the
Doom’s Day for those stars and galaxies, the happening of ‘Pralaya’. On
the other hand they can see that at far off distances, some new galaxies
are getting created, a sure happening of Creation, the ‘srS7i’.

These two phenomena may be just complementary to each other,
and are placed just behind one another. Perhaps we may never be able to
view the vast Universe from all sides, as we can view our planet earth.
We do see these two happenings only from one side. The birthing galaxies
may be the rear side of those Black Holes, which are not visible to us
because they are behind this creative activity. Similarly every Black Hole
might be hiding a Creation, ready to come into existence in its course of
time as a Birthing Galaxy, which is right now hidden behind that Black
Hole, and so not visible to us!

I do not know what flaws such a proposition has! However, there
seems to be no contradiction with any philosophical or scientific thought.
But let it be considered by the learned luminaries and experts on Vedic
concept of Creation, if it’s worth it!

44
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Sri Aurobindo’s
Psychological Interpretation

- Dr. Gautam Patel

"Mr. Aurobindo Ghosh, the great Indian scholar-mystic, is of the
opinion the Vedas are replate with suggestions of secret doctrines and
mystic philosophies. He looks upon the gods of hyms as symbols of the
psychological functions. Siirya signifies intelligence, Agni will, and Soma
Feelings. The Veda to him is a mystery religion corrosponding to the
Orphic and Eleusinian creed of ancient Greece ."

Sri Aurobindo believed, "The language of Veda itself is Sruti a
rhythm not composed by the intellect but heard, a Divine word that came
vibrating out of the Infinite to the inner audience of the man who had
previously made himself fit for the impersonal knowledge."* For Sri
Aurobindo Veda is the eternal and sacred knowledge. The poets were the
seers who are hearers or truth. He has previously accepted without
examination the conclusions of European scholarship both as to the
religious, historical and ethical sense of the ancient hymns.”> And it is
interesting to note here that even before he commenced the study of the
Vedas he had direct vision of certain Vedic deities, saw them in their
manifest form, had an insight into their nature and function and came to
know the symbolic meaning of their names by inspiration®. He himself
has said "there came the figures of three female energies, 11a, Saraswati,

1. Dr. S Radhakrishnan, Indian Philosophy, Vol. I, George Allen and
Unwin Ltd. London. 1941, p-69

2. Sri Aurobindo, 10.8 Cf:- 3M & o Y¥HIu@d M s& TEHeA]

NS e, dgHomgie) d. . 2.9.1, T FCREHI SRR Hes=<: SHT
quE RETEET: ] - 9§ 6.1.1.7

3. On the Veda, Sri Aurobindo, Sri Aurobindo International University
Centre, collection Vol. V, Sri Aruobindo Ashram, Pondicherry. First
University Edition, 1956, pp. 42.

4. Jagannath Vedalankar, Maning of the Veda, Rastriya Veda Vidya
Pratishthan, New Delhi, pp. 24.

( 140 )
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Sarama, representing three out of the four faculties of the intuitive reason-
revealation, inspiration and intuition."" In due course of time St Aurobindo
had the vision of the forth goddess Daksina. He has realized that these
four goddesses represented, the four faculties of the Rtam or truth-
consciousness-ila representing truth-vision or revelation Saraswati truth-
audition, inspiration the divine word. Sarama intuition Daksina the
separative intuitional discrimination.”

How Sri Aurobindo had show vision? Read the answer in his own
words, "SrT Krishna has shown me the true meaning of the Vedas, not
only so, but he has shown me a new science of philology showing the
process and origins of human speech so that a new Nirukta can be formed
and the new interpretation of Veda based upon it. He has also shown me
the meaning of all in the Upanisads that is not understood either by Indians
or Europeans." Sri Aurobindo was Rsi, a seer, a yogi, a tapasvi. Hence
he has prepared himself for the divine grace. According to Indian tradition
the secret meaning of Veda would never be Pratyaksa-to one who is neither

a Rsi-a seer nor tapasvi. ey JI&HR STTORAUH! o says Yaska in his
Nirukta.* While Rsi is defined as 91 Urejaf-d aq& AgH=1 3
94 in Satapathabrahmana’.

Sri Aurobindo has rejected the views of some of the modern Western
scholars that the Vedas were the creation of the *barbarous and premitive
mind.” According to him, "our first duty therefore, is to determine Weather
there is apart from figure and symbol, in the clear language of the hymns
a sufficient kernel of psychological notions to justify us in supposing at
all a higher than the barbarous and primitive sense of the Veda. And after
words we have to find as far as possible the internal evidence of the Stukta
themselves, the interpretation of each symbol and inage and the right
psychological function of each of the gods."®

Referring to both the approach of Sayanacarya and modern
European scholars Sr1 Aurobindo believes ‘the ritual system recognised
by Sayana may, in its externalities, stand; the naturalistic sense discovered

1. St Aurobindo X. 34.

2. Sri Aurobindo X. 68.

3. Sri Aurobindo XXVII. 433-34.
4. Ir&h, FeHm-13-2

5. RSML1-4-2-7

6.

Sri Aurobindo ‘The secret of the Vedas’ pp. 32.
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by European scholarship may, in its general conception, be accepted; but
behind them there is always the true and still hidden secret of the Veda-
the secret words, ‘ninya vacamsi’ which were spoken for the purified in
soul and the awakened in knowledge. To disengage this less obvious but
more important sense by fixing the import of the Vedic terms the sense of
Vedic symbols and the psychological functions of the gods is thus a
difficult but necessary task’.'

This difficult but necessary task was successfully carried out by Sri
Aurobindo in his works. They are The Secret of Vedas, On the Vedas,
Hymns to the mystic fire etc. S1T Ambubhai Purani has a book named
Studies in Vedic Interpretations in which Sri Aurobindo’s method of
interpretation is explained in detail in the very first chapter of his book.
Here he has made it clear, that Sri Aurobindo has propounded a new
interpretation based on a theory that accepts the existence of mystic school
in Vedic and pre-Vedic times as we find in case of Egypt and Greece.”

A.B. Purani further explains, ‘Briefly put, ST Aurobindo believes
that the Vedic hymns represent a religion with a double face-one for the
ordinary man wedded to outer ceremonial and ritual and the other for the
initiate.” Agni one of the chief gods would then be the flame of fire in the
alter and the will ablaze in the heart, the inner alter. Stirya would mean the
solar diety and the God of illumination of the higher knowledge . So also
Soma would represent wine pressed out from the plant and also, spiritual
ecstacy or the delight’

Thus according to Sri Aurobindo gods would be outward powers
of nature, as well as inner psychic powers or spiritual personalities
representing the supreme to understand the theory of psychological
interpretation. He has observed, "our first duty, therefore is to determine
weather there is, apart from figure and symbol, in the clear language of
the hymns a sufficient kernel of psychological notions to justify us in
supposing at all a higher than the barbarous and primitive sense of the
Veda. Afterwards, we have to find, as far as possible from the internal
evidence of the Stuiktas themselves, the interpretation of each symbol and

1. Sri Aurobindo, The Secret of the Vedas pp. 6.
A.B. Purani, Studies in Vedic interpretation (on the lines of Sai
Aurobindo), The Chowkhamba Sanskrit Series office, Varanasi, 1963,

pp-14.
3. Ibid. pp. 15.
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image and the right psychological function of each of the gods. A firm,
and not a fluctuating sence founded on good philological justification
and fitting naturally into the context wherever it occours, must be found
for each of the fixed terms of the Veda."' He has further remarked, "But
for more interesting was the discovery of a considerable body of profound
pychological thought and experience lying neglected in these ancient
hymns and the importance of this element increased in my eyes when I
found first, that the mantras of the Veda illuminated with a clear and exact
light psycological experiences of my own for which I had found no
sufficient explanation, either in European psychology or in the teaching
of the Yoga or of the Vedanta, so far as [ was acquainted with them, and
secondly, that they shed light on obscure passages and ideas of the
Upanisads to which, previously, I could attach no exact meaning and
gave at the same time too much in the puranas."?

For such an interpretation Sri Aurobindo believed that "Vedic
Sanskrit abounds in Variety of forms and inflexions. Onits psychological
side it has not yet crystalized, is not entirely hardened into rigid form of
intellctual precision. The word of the Vedic Rishi is still a living thing-a
thing of p30wer, creative, formative. it is not yet a conventional symbol for
anidea."

According to St Aurobindo this is possible only because of the
remarkability of the Vedic language which "is the enormous number of
different meanings of which a single word was capable and also the
enormous number of words which could be used to represent a single
idea."* and this language in its latest and most literary form "it is lavished
of varieties of meanings for the same word; it overflows with a redundant
wealth of synonyms."”

One would like to list some of the psychological interpretations of
the Vedic words as given by SrT Aurobindo.’

Sr1 Aurobindo X. 32.

Sri Aurobindo X. 37

On the Veda, pp. 63.

On the Veda, pp. 63.

On the Veda, pp. 63.

In nothing these meaning I have dwelt upon th Purani (1) Studies in
Vedic Interpretation by A.B Purani and (2) Dey to Vedic Symbolism
(compiled from the writings of Sai Aurobindo) by M.P. Pandit. I
acknowledge my indetedness to them.

N AW~
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Rtam according to Sri Aurobindo stands for Truthconciousness
which is tha womb or the birth place of this conscient being.

The nature of this Rtam is abundant in its outflowing.

Rtasya-dhara means the streams of truth. The Rtam is the
foundation of the superconscient, the nature of which is bliss. The Ananda-
honey is hidden in man’s physical consciousness and at the touch of the
Rtam the Ananda begins to flow. The concept of Rtam is expressed in
symbolic language by seers.

Rta-cit: The consciousness of essencial truth of being (Satyam), of
ordered truth of active being (Rtam) and the vast self-awareness (Brhat)
in which alone his consciousness is possible.

Aditi: orginally the pure-consciousness of infinite existence one
and self luminous. She is light i.e. the mother of all things. In the cosmos
Aditi is the undivided infinite unity of all the existing things.
Psychologically aditi is the supreme consciousness, mother of the gods,
itc. In more general aspect she is the source of all the cosmic forms of
conscionsness from the physical upwars.

children of Aditi: Gods. They are the children of infinite Light
1.e. Aditi. They maintain the invincible working of the truth in the universe.
They built this worlds into the image of the Truth. They are bounteous
giver.

Agni: Agni is the most important and the most universal Vedic
god. It is the general devourer and enjoyer in the physical world. He is the
heat of life and creates the Rasa in things. He is the will. His divine birth
place is truth, the Infinity, the vast cosmic Intelligience in which knowledge,
and force are uinified.

Agni is the Veda is always presented in the double aspect of force
and light, without Agni the Sacrificial flame cannot burn on the alter or
the soul. The flame of the Divine Agni is the seven tongued power of the
will, a Force of God instinct with knowledge. This forceful will is the
immortal guest in our morality, a pure priest and a divine worker.

Ananda: The state of Beautitude in which all the powers of our
being are revealed in their perfect godhood.

Aryan: He who does the work of sacrifice and who finds the sacred
word of illumination, who desires the gods and increases them and is
increased by them is called Aryan. He is the traveller on the path of truth,
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the aspirant to immortality by divine sacrifice, one of the shining children
of light, a worshiper of the Master of Turth, a fighter in the battle aganist
the power darkness.

ASvinau: The twin divine powers whose noteworthy function is to
perfect the nervous or vital being in the man. They are also the power of
truth. They are able to mentalise securely the felicities of the higher
existance by a thoughtfaculty which finds or comes to know that true
substance and true wealth. They have descended from the Rtam-the truth
consciousness.

Battle in the Veda:- Truth and light are synonymous in the Veda.
Their opposites are Darkness and Ignorance. The battle of vedic gods
with their opponants in a perpetual conflict between Day and Night, for
the possession of the three world, mid air and earth for the liberation of
mind, life and body for the human being, his mortality and immortality.

Brahman signifies Vedic word or Mantra as the expression of the
intuition arising out of the depths of soul.

Brahman is the soul or soul-consciousness emerging from the secret
heart of things. Brahman, the one Existance (in neuter) is conceived as
the Deva, the supreme god-head, the Father of things who appears here
as Son in the human soul. He can be realised through any of his names
and aspects, through Indra, through Agni, through Soma.

Daksina: The goddess of divine discernment, the discriminative
intellect and is one of the four goddess. I1a, Saraswati, sarama and Daksina
representing the four faculties of Rtam-1Ia representing truth-vision,
Saraswati, truth-audition, inspiration, the divine word, Sarama intuition
and Daksina the separative intuitional discrimination.

Dawn: [llumination of truth Usa is the goddess symbolic of new
openings of divine illumination on morals physical consciousness. She is
the daughter of Heaven, the power of aditi. She represents the constant
opening out of the divine light upon the human being.

Devas: The Devas are those who play in Light

Dhr: It is the thought mind or intellect. It holds all that comes to it,
defines everything and puts into the right place (rootVdhi means to hold
or to place). It differs from mati which means mentality or mental action.

Gayatri: Gayatri is the chosen formula of the ancient vedic religion.
Here the supreme light of the godhead Surya is invoked. It is referred as
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Savitr1 the object of desire and as the deity who shall give his luminious
impulson to all thoughts of human being.

Gods: Gods in general represent the universal power and they form
the Truth-consciousness which built up the harmony of the worlds. They
are also responsible for building up in man his progressive perfection.
Gods represent each some essential puissance of the Divine Being. They
are the sons of the Infinite and manifest the cosmos and are menifest in the
€OoSmos too.

Horse-sacrifice: It is the offering of the Life-power (Horse a symbol
of Force) to the divine existance.

Indra: Indra is the power of pure Existence self mainfested as the
Divine Mind. He is the ruler of our being and the Master of Svar which is
the luminous world of the Divine.

Purusa Siikta: It is a poetical image with a sense that Brahmins
were men of knowledge, the Ksatriyas, the men of power, the Vaisyas the
producers and supporters of the society the Shudras its servants. Here the
seer has in his mind the symbol of the creation’s body, whcih was more
than an image, it is expressed in the life the cosmic purusa. In expression
of four Varna there lies symbolic idea of the four order expressing the
Divine as knowledge in man, (Brahmana) The Divine as power (Ksatriya)
the Divine as production and enjoyment (VaiSya) and the divine as service
(Stidra). These four divisions answer to four cosmic principles. (1) the
wisdom (2) the power (3) the harmoney and (4) the work.

Rsi: he is one who has found the word of the Supra-intellectual,
supra- mental and Supra-spiritual truth. He has lived fully the life of man.
He has arisen above and he can view all things from above. Hence the
past, present or future everthing was seen by him. He was not the composer
of the hymn but the seer of an eternal truth. Vadas are Sruti: A rhythm not
composed by the intellect but heard a divine word that came vibrating
from the Infinite. He has made himself fit for the impersonal knowledge
hence he could hear the word of the Infinite.

River: River is a stream of conscious being.

Sacrifice: Sacrifice is the outer symbol of Inner work. This inner
work is nothing but an inner interchange between the men and the gods.
Here in scrifice men are giving what they have and in return the gods are
giving the herds of light the horses of power and are bestowing upon
them the victory in the battle with the hosts of darkness.
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These are the very few selected examples of Sri Aurobindo’s Vedic
interpretation of the various words. This became possible only because of
the double meaning of the word e.g. go means the cow and the ray or the
word ghrta means clarified butter and bright things. Soma means a plant
and delight and so on.

Here we can see that SrT Aurobindo’s symbolic mysticism is truly
applicable to about a few thousands of the Vedic verses with strenuous
stretch of imagination; his interpretations answer to the need of mental
and supramental realms.’

44

1. Svami Satya Prakash Sarasvati and Satyakam Vidyalankar,
Rgvedasamhita Veda Pratishthan, New Delhi 1977, Introduction. pp.
129.
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Abstract: Vedic injunctions instruct human beings to propitiate
natural forces. Vedic seers were environmentalists since they worshipped
natural forces. Divinity is attributed to natural forces in vedic hymns.
Agnisuktam, Prithvisuktam, Madhusuktam, Goshtasuktam,
Oshadhisuktam, Bhusuktam, pavamanasukta, Udakasantihymns and
many such hymns eulogize five gross elements and other environmental
entities which are evidences of environmental awareness in our ancient
Indian literature and culture. This article makes an attempt to shed light
on the aspects of environmental awareness in vedic literature.

Introduction: Vedas are stated to be the repository of knowledge.
Vedic hymns embody the regulations and the laws of the universe. Vedic
hymns extol the virtues of natural forces. The vedic injunctions instruct
the inter relationship between the biotic and the abiotic elements. Our
vedic seers, who are environmentalists, worshipped all the natural forces
like the fire, the sun, the moon, the wind, the earth etc. The first word of
the Rigveda itself is Agni. Agnihotra is nothing but adoring the natural
forces and establishing relationship with the environment.

af i’ YRifed a9 Sagfaem) gar Teremaay)’
R.V.1.11

I'adore the Agni, the Purohita, the divine Ritvik of the sacrifice, the
priest, the greatest bestower of the treasures.

The survival and development of biotic elements is vividly praised
in the vedic hymns. It is the duty of human beings to protect this

1. Rigveda. 1.1.1
( 148 )
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environment. Environmental awareness helps one to practice dos and
don’ts while living on this planet. Vedic hymns bring such environmental
awareness among the human beings.

A biotic elements: Annambhatta, the author of Tarkasamgraha
mentioned nine elements among which five basic elements exist in the
universe are the components of the environment. They are earth, water,
light, air and ether.

CER-C UL R EInEICIE CIMEACIEUIe LR CE ]
Tattiriya Upanisad states five gross elements. ST ToaHgIdI
qiYelt ag: SRRl A9 A1

These are evidences to proclaim that our ancestors possessed
environmental awareness.

1. The Earth & Prithvisuktam pays respects to the earth and shows
regards as mother and our benefactress.

Iq o " gafa I 9 99 A d e a9 Gag:| 99 1: 9
M 9: Jokg A qfH: I o gfvren:| uSi=: faar | 3 A fadgn?

Thirteen persons are regarded as mother by our holy scriptures.

WISIYRT HIGY TN TR B qeest Tefan srdiesadet

= fuq: acft = swaeh1 w1 9 gt g wrgata fagata
g iy Jem O fagew it agert 9d9 =1 A ARt
IreR: W gt

As per our ancient scriptures one who nurtures and one who sustains,
one who gives birth are considered to be mothers. The earth sustains all
living and non living beings and nurtures them by its agricultural produce.
Hence vedic hymns rightly glorify the earth as our mother and all living
beings as her children. The vedic literature preaches to enjoy the life by
utilizing these natural resources by showing veneration towards them and
with a sense of gratitude. Hence the vedic injunctions instruct the humans
to worship these natural forces as divine powers or divine forms of the
supreme being.

1. Tarkasamgraha

2. Itareyopanishat 3.3

3. Atharvaveda - 12.1.12

4. Brahmavivartapurana, Ganapatikhandah, Kaartikeyasamvada, chapter
15
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All human activities begin with worship of these natural forces.
Daily prayers praise the sun, the moon, the wind, water, the earth and the
universe.

T g8 Raq 3T & q9: o A grAel uRAt<al & A e
o It 3% ek groret A: Hongl!

Truth, righteousness, devotion, perseverance, determination,
sacrifice, these are the virtues that sustain the earth. This earth bears plants
and trees of medicinal value to fulfill the needs of the living beings.

Y FeAd: AHEH I8 35d: Yad: §H ag| AAEat: e
71 foufd gferelt =: g weaar 7.1

All living beings are nurtured by the mother earth by its agricultural
produce. It is a great treasure. It sustains water bodies too.

T GUR: 39 (9 A9 M A Fed: I | TR ]
foafa wo Tsiq & F i e 3ug)l

Human activities like agricultural operations or construction of

houses etc., have to be accomplished only after offering prayers to the
presiding deities of these natural forces.

quen: uesl’

Obtain good and abundant produce from your land by using good
quality of seeds.

sl gt a9 9] 9= @

Oh holy land, kindly grant prosperity to us. We offer salutations to
you.

FHwa ° gfezga AP

May we obtain enough agricultural produce and timely rain fall.

dreyye HeTuyIyd 4l

Atharvaveda 12.1.1
Atharvaveda 12.1.2
Atharvaveda 12.1.3
Yajurveda 4.10
Rigveda 4.57.6
Yajurveda 18.9
Yajurveda 18.14

Y R T
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May we have abundant vegetation and plantation.

1 $fH 9 9= 9 A= Iustaral’

Human beings are depended on agriculture and are nurtured by
agricultural produce.

The earth and its components are mentioned in the vedic hymns
and homage is paid to the mother earth.

forem ofa: arvar wig: W gfa: dear gan
T fervgag@ gfosd et wwl’
Rocks, stones and dust are the components of the earth. All these
are held together. On outer surface of the earth possesses these components.

In the internal surface she holds mines of gold. So salutations to the
wonderful earth.

The Water: Water is essential for all the activities. It is regarded as
elixir for life.

STER 3TaH| o7y "o’

Both biotic and a biotic components are depended upon water. It is
the main source of agricultural operations on which human beings also
depend for their livelihood.

Upanisadic texts rightly proclaim the importance of the water in the
universe.

M e ST Y : TEHrER] gofted wafa st gron: s
FAE AfSdifal 9 I] gghe: wafd THied: W § 9aa— 95
afeerdifal o e g 3 gfeelt gl ag ERiadar aReHTsn
IS FAMH = U TG JAGERA HIeqag Adieshd| ST ToH
!

If there is sufficient rain agricultural produce can be obtained
abundantly. Scarcity of water leads to scarcity of food grains. The water
is the source of joy and prosperity of life. Functions of all living beings

such as vegetation and plantation worms and insects, birds and animals
and human beings take place only in the presence of water. Our ancient

Atharvaveda 8.10.24
Atharvaveda 12.1.26
Yajurveda 9.6, Rigveda 23.19
Chhandogyopanishad

T I S
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vedic seers showed respect to the water as vital element for life. All our
holy scriptures stress upon the purity of water. Since water is cleansing
agent of living beings, it is the duty of the human beings to keep water
clean. Polluting the water bodies is considered to be a grave sin.

Ty A A A e 7 faed: || TR o It
s At fEw:?
¥ ¥ "a=g 7=: P Let the rivers flow together.
Atharvaveda (Ath. 19.2.1-2) glorifies the attributes of water.
I A THA: Y 9 Hg S| ¥ I WS e wg o
= I |
A A Wl ¥ A S<e@n| ¥ d @ e ¥ oA
FHEAfRI: |
This hymn mentions various resources of water. Snowy mountains,
rainfall, fountains, flowing rivers, wells, canals, oasis in deserts etc. are
the resources of the water.
IFYA: @A faur TRIR oTuE: |
Torerear fysent 3ar 2T=sT S|
uE feema ™ 3tul EaeET|
3TUTHE WUISH 39T WAL arfer: |’
It has healing power. It provides vigor, bliss and heal yakshma

disease. Water is considered has divine being. It is a purifier. So the hymn
preaches us to keep the water clean.

Peace to the waters from the snowy mountains, fountains, rushing
waters, rain fall, oasis in deserts, marshes, canals and vessels.

Waters are more healing than healers. Waters have divine powers.
It is a vital force in life. provides vigor like the horse. Waters which are
kept clean have healing power.

Vedic injunctions strictly prohibit water pollution. Manusmriti,
Arthasastra and other Sanskrit texts elaborately discuss the importance of

Taittiriya aranyaka 1.26.5.7
Yajurveda 6.22
AtharvaVeda 19.1.1.
AtharvaVeda 19.2.3-4
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the water. Misuse of water is treated as sin. Polluting water is like incurring
sin according to our ancient scriptures.

The fire : God of Agni is seen physically as a blazing fire. It is
found psychologically in the body as the vital force. It is regarded as supreme
soul in spiritual way. The fire protects us like a father and bestows
prosperity. The blazing fire is useful in life. Without fire many human
activities cannot be accomplished. As the vital force in the body, the fire
helps in many bodily functions like digestion. The fire is connected even
in spiritual activities like sacrifices. He is regarded as oblation devourer
and the purifier. It is very important since it carries the sacrificial offerings
of humans to the Gods. The sacrificial fire which reduces the offerings to
ashes, causes so many benefits to the mankind. The fumigation, which
takes place during the propitiation of the fire god, purifies the air and
eliminates air pollution. Fumes of various herbs contain medicinal value
and cure many diseases. Vedic hymn rightly glorifies the god of fire as
father and benefactor.

9 7: fada g9a o gurA 6| g9 T wwd |
Oh Agni, Just as father is a benefactor and protector of his son,
similarly be as a father and protector and benefactor for us.

The fire exists in water, forests, plants, animals, humans. It helps in
nourishment of human beings.

Teeregfore: wd=fRtang seafasa sreawediea:)

T a7 faydl SaeEn: qd@ war SJEwEon T i

TEd 70 HEHT O TNY T SNEAY uyTsavE: |

T WAla: € T A9+ Ufe gfaunar o1=me: 1|

T Y WiEWr WA Aar o a: Tugetaae

gfeat @ o ey e o aqur aueng afgr’

O Jataveda, (Agni) from wherever you are supported in the heaven,

in the earth, in the mid world in the trees and the plants come to us. Your

greatness is inside the waters inside the gardens, in the plants and in the
COWS.

O Agni, with all your forms together in rapid movement come to us,
unfailing, O giver of riches.

1. Rigveda 1.1.9
2. Atharvaveda 19.3.1-3
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O Agni, you have spread nourishment among human beings.

Tarkasamgraha too states the four kinds of Tejas. Produced in the
earth, it is called as fire. Produced in the sky, it is called lightning. Produced
in the stomach is the cause of the digestion of things eaten. Produced in
mines it is gold.

Swrereiet: || qAfefad  IRRfsEfaTE fareeegfe 9m-
fedicafrtada) o amenfeen) e ko fagmifal qer afom-
TR AR gavnits )’

Fire plays vital role in the eradication of pollution in the environment.
During the vedic age itself sacrificial fire is used to mitigate the impact of
air pollution. The offerings, possessing medicinal value, are reduced to
ashes in the sacrificial fire kill disease causing germs. Fumigation plays
important role in the flora. Fumes emanated during the sacrifices help to
increase the yield of trees since fumigation is said to be a part of Dohada
or longing of the trees. Hence nityagnihotras are a part of the life in ancient
India.

The air : vedic hymns praise the importance of air in the
environment. They play vital role in causing rain.

o WAl WAl quwq giaetE)
Ty T8 waar arar o= favntan:
May the clouds driven by Maruts pour rain all over the earth. Let all
the directions be illumined. Let the wind blow in all regions.

T wfagfdeaTtt v o9 serag, fagten =@ = veren

At fava uRy syay: d N gouaued:
The wind is protector of the world. It frees us from sin and sorrow.
The pure air refreshes the body and mind. Hence the vedic hymns sing
the glory of the wind that it mitigates diseases and bestows riches. When
persons breath in fresh air naturally he will be healthy. A healthy person
is always industrious. An industrious person plays key role in the
upliftment of the nation. Otherwise polluted air causes diseases especially
lung problems and other ailments. Air also causes skin diseases since air
carries harmful dust particles. Hence fresh air is very important for our

1. Tarkasamgraha
2. Atharva Veda 4.15.7-8
3. Atharva Veda 4.25.1
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life. Atharva veda hymns clearly state that the wind god relieves us from
Yakshma, a skin disease.

‘Y@ M gfad 9 qeA Wd: Aud a9 gfaar =9 gshadl |
T gIA: ¥ Fod [ H WY STFsTad 9 38 uaH)

Trees : The air pollution can be eradicated by trees which are praised
as the lungs of the earth. Many vedic hymns sing the glory of the trees.
Vedic seers recommended the worship of various trees possessing
medicinal values. So many vedic hymns are devoted to herbs extolling
their virtues of dispelling the sufferings of diseases caused by soil pollution,
water pollution and air pollution. Ajashringi, Gulgulu, Pila, Naladi,
Aukshagandhi, pramandani, banyan tree etc., are mentioned in the prayers.

A T A A ¥ YA SR o W&l Ha
TR AT AR A STEHTE 371 AR STevadH | Tovel: Tiell TerdiienTi-er:
YA Oq Td Td: Ifags1 31909 Ajashringi herb, by you we expel
the worms in water. By your smell, you make all the disease causing worms
to disappear. Let the noisy worms float away in water, know well about

the powerful herbs. Gulgulu, pila, naladi, Aukshagandhi and Pramandani,
Hence o worms go away from here.

‘FETEecen =i WeTge: Rrafe: st e saferdt srgfy
3TeHT eYET gug”
Where there are Ashvatta, Nyagrodha, great trees with crests O

worms, go away. Among the herbs and bushes of great power has come
Ajashringi. Let the disease destroying tikshna shringi destroy the diseases.

Conclusion: The modern sciences treat natural forces as a biotic
elements. Whereas Sanskrit literature places them in high regard and
propitiate them as divine forms of supreme soul. Our scriptures imparted
divinity to all the natural forces and instructed the human beings to show
veneration and derive support from them. The scriptures glorify the agni
as father whereas the earth as mother. This vedic perception of
environmental awareness presented in vedic hymns has to be studied and
practiced in our life. Misuse or over usage of the natural resources leads to
the destruction of the environment which results in the disaster of the
universe. Disorders in the nature can be corrected and disasters can be

1. Atharva Veda 4.25.3-5
2. Atharva Veda 4.37.4-6
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avoided if mankind follows the teachings of environmental awareness
enunciated by the vedic literature. This research article is concluded with
vedic hymn praying for the harmony among the biotic and a biotic elements
of the universe.

Y o1 EAEd 7Y R ] 7Y TR arTEl AT eS|
Ty TRE 7: faar ayAme g Aredid: gl gyE= grefadung
mreATEr woeg F:l'
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"Vedoakhilo Dharm Mulam". It means the Veda is the source of all
knowledge i.e. religion, morality, righteousness and good conduct (Ethics
of life) - Manu-Smriti 2-6.

Introduction :

The search for the foundations of Indian Ethics in general and Vedic
ethics in particular has to begin with the study of Vedas. This is because
of their being the earliest available records of Indian antiquity and also
they contain some of the fundamental ethical concepts on which the whole
structure of Indian ethical thought is grounded. In general the term ‘Vedas’
means the product of human thought extending over centuries and grew
and developed over a vast area of time. It includes four Saiihitas namely
Rgveda Saiihita, Samaveda Saiihita, Yajurveda Saiihita, Atharvaveda
Saiihita. The Rgveda contains hymns in praise of nature-gods. These
hymns are called ?ks, from which this division derives its name. The
Yajurveda borrows many hymns from the Rgveda in addition to its own
characteristic liturgics formulae in prose called yajus, which are concerned
with procedure of ritual practices. The Samaveda borrows a lot from the
Rgveda and puts those riks to music by slightly modifying them to suit the
purpose. The Atharvanaveda contains charms and spells which refer to
the superstitions, folklore and primitive forms of magic. These four Vedas
put together form the great compendium of Aryan thought with the generic
name ‘Veda’ which means ‘to know’ or ‘knowledge’. It is very difficult to
trace the ethical standard in the Vedic thought but an attempt has been
done in this paper to show and explain some idea about the Vedic people
beliefs, which has a bearing on their ideas about the good, their moral
standard and means prescribed for it which formed the foundation stone
for Classical Indian Philosophy in general and Vedic thought in particular.

( 157 )
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Object of Moral Evaluation :

Before going to discuss the Vedic ethics in detail one has to give
reply to the question that what is the object of moral evaluation i.e., whether
is it external or internal? Vedas in general seem to teach an externalistic
view of morality where only acts performed is of any real significance.
Further the Vedas envisages that whatever is done that is in accordance to
?ta or according to the will of gods is right, and all else is wrong. In fact,
right or wrong have no sanction of the inner character or motive; the simple
sanction behind them is that of the gods. Sin is regarded as disobedience
of the commands of a god like Varuna since he is the custodian of ?fa.
An individual is free from sin not by changing his heart, his intention or
motive, but by performing rituals directed towards gods. The Vedic ethics
in general seem to give us an ethics of overt duties rather than inner virtues.
It is an ethics of doing rather that of being, all duties are clearly directed
towards worldly ends namely health, length of life, offspring etc. Hence
on the whole the Vedic ethical view of morality seems to be externalistic
and it has very little scope for the consideration of inner motive or intention
of the doer for judging his or her act to be right or wrong.

When the object of moral evaluation is external one can doubt that
performing external rituals can be considered to be ethics at all in Vedic
thought? But as a matter of fact, morality too has its root in Vedic age
itself. The Vedas are regarded as treatises on various rituals directed
towards various gods and goddesses. Ritualistic acts are prescribed as
duties for men to perform. In fact Gods and goddesses are regarded as
determining or controlling the overall destiny of man and therefore they
must be pleased. Rituals associated with various sacrifices are taken as
the most effective means to please the deities. Good is conceived mostly
as the pleasure of gods and evil as their displeasure. According to Hopkins'
it can be said little differently that good is what the god’s approve of and
evil is what they disapprove of.

The concept of Sin and Law in Vedic thought :

Though reference to sin has been made in various hymns, it has not
been clearly defined anywhere. It seems that by and large that sin has
been conceived as a defilement clinging externally to somebody which
can be expiated with external means. Doing sin is mostly deviation from

1. E.W.Hopkins, Ethics of India, New Heaven, Yale University Press,
1924, p.43.
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the ritualistic details of a sacrifice and may be removed by pleasing a deity
through rituals. Nevertheless, sin is sometimes understood in an ethical
sense. The acts like doing harm to friends, those who love, neighbour and
strangers are sometimes understood as wrong. In the same manner lying
is as often specified as great sin. But doing sin is an act of inner defilement.
It seems to a paradox that above we have mentioned that object of moral
evaluation is external and here sin is consider to be inner defilement.
However, sin as inner defilement can be expiated by performing or
observing prescribed ritualistic procedure which is external. Basically sin
is conceived an offence against the gods and goddesses. The idea of
transference of sin from one to another is very common. If there is a concept
of right and wrong, good and evil, virtue and vice, as there actually is in
the Vedas, it is essentially externalistic in nature like the object of moral
evaluation. The externalistic and ritualistic concept of morality further
developed to a great extent in the Dharmasiitras and Dharmasastras in
its minute way. However, its intellectual side is hidden in these rituals.
Sacrifice is the most powerful means for one to attain his ends, worldly or
ultimate, thus, every step in the sacrifice must be observed with greatest
care.

The general word for sin is papa, which also means bad without
ethical connotation'. Sin is called offence, abhidroha, drugdha,
treacherous, malicious, assault and repas and kilbisha, stain, transgression
are expressed in the Rgveda interpretation of sin. Further a list of Vedic
sins might well begin with heterodoxy. They may be briefly enumerated
as religious unbelief’s, liturgical errors or omissions, stinginess, lying,
trickery, cheating at dice (gambling), unethical behaviour, inhospitality,
betrayal, robbery, theft, drunkenness, murder, incest, the use of harmful
magic including cursing, false swearing and all forms of ‘crookedness’
whether directed against a member of the clan or against a stranger. In
order to get liberated from these sins Vedic people prays Varuna (since he
is the custodian of ?ta) as pardon us for whatever sin we have committed
against a member of our own clan or against a stranger. If we have deceived
someone at play or committed any sin, whether we realize it or not, O
God Varuna, do thou looser or liberate us from such sins and remove it
and may we be dear to thee.” Rgveda and Atharva Veda mentions the
important virtues namely honesty, rectitude, fellow-feeling, charity, non-

1. Rgveda. 10, 71, 9.
2. Ibid., 5, 85, 7.
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violence, truthfulness, modesty, agreeable speech, Brahmacarya
(celibacy), religious conviction, and purity of heart. These virtues are
considered to be praiseworthy and one has to follow in his or her life not
to have sin and for the development of the personality of the individual.
Thus, the ethics of the Vedas is the ethics of right action.

No one knows whom the god of storm and lightening may strike.
Even the sinless man is afraid when storm-god (Parjanya) thundering
smites evil-doers; but the sinless man rests secure in the thought that evil
doers alone are slain by the just gods.' Hence, in order to save themselves
from the anger of storm-god i.e., Panjanya, Vedic people prays ‘May we
be sinless before Aditi” and who is always accompanied in all of us works
either implicitly or explicitly by following the divine law. There is a hope
in sacrifices and obeisance, though there are the means employed to express
the worshipper’s submission and faith. Vedic people with obeisance
sacrifice and oblation prays to Varuna as ‘we deprecate thy wrath.....
liberate from us the sins we have committed (remove the fetters) and (by
abiding) thy law may we be sinless before Aditi.”

The divine order is designated as vrata in the Vedic literature which
means obligation and vow adopted by Vedic people in Rgvedic period. It
derives from vart in the sense of ‘following the way’, or ‘rule’, set by the
gods and the other meaning rule in the sense of realm, is preserved in the
magnificent prophecy of Rgveda. In due course of time this word becomes
synonymous with moral order. In the Rgveda period, the King and the
scholarly priest are the sustainers of the moral order.”

Unlike the Greek and Roman gods, understanding the ‘Laws of
God’s’ in Vedic period is unique and supreme in its own way. For instance,
the god of Indra, is acknowledged and accepted not only by men but by
gods as Supreme in his own sphere. He is battle-leader and there is no
conflict between him and Varuna, and rules the lower atmosphere. As
battle-god Indra leads all the gods to battle and they either follow him as
subordinates. On the other hand, Varuna is consider to be the Supreme
god of the upper sphere, directs the order of the universe and controls the
harmony of nature in its regular course. Thus it is rightly said that on one
hand @the gods follow the laws of Varuna’ and on the other they &follow

1. Ibid., 5, 83, 2.
2. Rgveda. I, 24, 14.
3. 1Ibid., 10,65, II.
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the laws of Indra’. It indicates that there is complete harmony among the
Vedic gods regarding their laws. The uniqueness of Vedic gods is that all
the gods work together for righteousness and that each in his own sphere
of activity is master. What one perceives is that all become blended into
one spiritual power called in their various concrete manifestations by various
means. As the Vedic poet aptly phrase it as @&the cars are many but the
road is one”.'

The ‘Laws of the God’s’ are expressed in the regular rotation of
seasons and their corresponding sacrifices and there sacrifice is ordered
according to days and seasons. Each day illustrates the ‘Laws divine’
incorporate in the sacrifice, and pious men are like gods in ‘not diminishing
the laws’ which give security and peace. There is a feeling emerged in the
Vedic people that sacrifice even helped preserved the order of the universe,
as later it was seriously believed that the sun would not rise unless the
morning rite was performed. However, the most important thing to
recognise is that the laws of the gods effect peace and security on earth as
is in heaven. Thus, Indra follows Varuna’s laws, while Varuna in turn
follows the law of Indra or of Vishnu.* Violation of the law is seen in
insolence and in transgressing the bounds of others rights; obedience to
the law is shown by lack of transgression and by avoidance of arrogance,
for &by that sin fell the angels’, almost in these words, loudly proclaimed.3

Further, the law of gods will help man to uphold the law of the
gods and that they have done so in the past, so that the true ethical way is
the path of the Fathers as well as of the gods. Rgvedic people prays as
‘Help us, all ye gods; may I not get into any sin’ and ‘May the gods grant
that our law-abiding lords do not get into ill-fortune or into sin’ are concrete
cases expressing the same idea as that uttered in the general formula that
‘May we not do what the good gods punish’* but expressing also hope of
divine assistance.

From the above it is assumed that the gods will gladly help man to
keep the law of the gods and that they have done so in the past, so that the
true ethical way is the path of the fathers as well as of the gods. Rgvedic
people pray to Gods as ‘Help us, all ye gods; may I not get into any sin

ekam niyanam bahavo rathasas, Rgveda 10, 142, 5.
Rgveda., I, 156, 4; 4, 42, 1.

Ibid., 3, 59, I; 10, 48, II.

Ibid., I, 125, 7 and 10, 128, 4.
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‘May the god’s grant that our law-abiding lords do not get into ill-fortune
or into sin’. Hence, the morality or ethics in Rgveda is an expression of
divine law and sin is opposition to that Law. The sinner is one who is out
of harmony with the higher spiritual environment which encompasses
and controls the world.

The concept of Rta in the Vedic thought:

The word ?ta is taken from the root ‘R’ which is supposed to have
two primary groups of meanings. They are ‘to move’, and ‘to fit or to
arrange’. Thus movement or activity and order or organisation (including
law) seems to be two basic elements constituting the Vedic concept of ?ta.
Everything in the universe which is having movement and order through
activity may be said to have Rta for its underlying principle. Further, ?ta is
described as a power or force which is the controller of the forces of nature
and of moral values in human society. In human society, when this
harmony and balance are disturbed, there is disorder and suffering. Thus
Rta as power or force that lies behind nature and keeps everything in
balance. This is the reason why Rfa may be regarded as the foundational
source of morality in Indian ethics in general and Vedic ethics in particular.
In its original form the concept is found to be a repository of cosmic order,
specially the order of the heavenly bodies, the day and night and various
seasons. However, gradually it turns its way to moral order. As a matter of
factitis a three pronged order namely a) cosmic order b) ritualistic order
and c) moral order. Rta is a unitary principle. Not only it is a unity in each
of the 3 principles, rather it is a unity throughout them all. The order is as
follows:

Natural — Sacrificial = Moral

is a manifestation of the same universal Rta. Rta is not merely a
statutory or regulative principle, but it is objective. It is imbibed or
incorporated in the very constitution of the universe. The Law and order
in every sphere is a manifestation of this Rra along with Satya (truth), and
tapas, it is regarded as one of the primal constituents of the Universe." It is
regarded as a world-embracing power.” Thus Rfa is objective and real. In
a sense it is ideal too. As far as the world of space and time is concerned,
it is not actually given there; it works in a subtle and intangible manner.
However, it is in the sphere of human conduct that its ideal nature can be

1. Rgveda., X.190.1.
2. Ibid., IV.23.8-10.
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most clearly marked. Rta sets an ideal here with reference to which the
distinction between ‘is’ and ‘ought’ or ‘right’ and ‘wrong’ assumes some
meaning. It sets the moral point of view in motion. It is said that Rza is
merely a principle order which simply implies that there is no caprice or
disorder in the realm of morality; good acts yield good results and the bad
acts the bad ones. It is on this basic comprehensive principle implied by
Rta that the famous Law of Karma, regarded as a fundamental
presupposition of Indian ethics in general Vedic ethics in particular is based.
Rta is taken in the Vedas as a principle of righteousness or goodness as is
clear from what is expressly stated in the Rgveda as ‘the wicked travel not
the path way of Rra.' This is also clear from the fact that the opposite of
Rta has been taken in the Vedas as AnRta which means papa or evil.
Thus, Rta stands for the principle of good.

Although Rta stands for moral order as well as for virtue and
righteousness, one hardly gathers any clear hint in Vedas with regard to
@what exactly is its moral content which makes it a principle of goodness
or righteousness? What are the moral qualities included within it? is an
important and pertinent question with reference to Vedic ethics. No content
with regard to above mentioned questions can be found in Vedas, regarding
Rta, so that a life led in the light of them will be called a life led according
to Rta. The only such indication that we find is that Rta is so often
indentified with truth. Rfa is sometimes spoken of as an independent
principle, independent of any god or goddess, but sometimes gods are
regarded as its guardian of all gods. However, Varuna is pre-eminently
regarded as the guardian of Rta and as the god of truth. Varuna being the
custodian of Rta as well as a god of truth, it seems very likely that ?ta has
anearness to truth. Not only that, sometimes Rfa or the eternal moral law
seems to be identified with truth. In Rgveda it is said "All falsehood,
Mitra -Varuna, Ye conquer, and closely cleave unto the Law eternal".”
Truth as a matter of fact is regarded as the very foundation of the universe,
and so also the eternal law, the Rra. A life according to Rta may therefore
be called veracious or truthful. By and large Rta stands out as a principle
order, especially of moral order. But it hardly gives us any criterion to
distinguish between right and wrong, moral and immoral. It is said that a
life of righteousness is a life according to the Rta. If Rta gives anything to

1. Ibid., IX.73.6.
2. Rgveda., 1:152, 1.
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us, that is in the form of truth as a virtue. So whatever is truthful is in
accordance with the Rfa and hence righteousness. Hence, although Rra
gives us an idea about the possible moral way of life, it hardly gives any
idea about the actual nature of moral life.

Psychology of Human being in the Vedic thought :

The main purpose of discussing the Vedic theory of creation is to
prove the consistency between the psychology and the ethics based on it.
Man is the miniature of the universe is regarded as an integrated whole of
the four aspects namely 1) Body 2) Mind 3) Intellect and 4) Soul. Body
correspond to the earth element known as (parthiva) or earthly. Mind
corresponds to the moon element known as lunar or (chandra). Intellect
corresponds to the solar or (sauri) energy known as sun element. Soul is
a combination of two aspects known as Mahan Atman or Avyava Puruna.

Based on the Social Psychology of the Vedas therefore divides
society into 4 classes namely 1) Sidras, 2) Vaisyas, 3) Ksatriyas and 4)
Brahmanas. It must be remembered here that these classes are not at all
based on birth or any economic or religious distinction.

1) Sadra: Sidra is one whose personality is predominantly
inclined towards bodily development, and who is made capable of doing
physical labour. The ethical duties of Siidra are physical labour, obedience
and maximum production of wealth for the nation.

2)  Vaisya: Vaisyas who are more inclined to undertake mental
work than the other, thus form the mind of society. The ethical duties of
the Vaisya are agriculture, cattle rearing, trade, engineering, etc..

3)  Ksatriya: Ksatriyas who are predominantly intellectual, form
the intellect of the society (which is why many Rajput families claim to
be the descendants of the solar family, Stirya Varsa). The ethical duties of
Ksatriya are based on his psychological nature, are, heroism, boldness,
not fleeing the battlefield, generosity, and lordliness.

4)  Brahmana: The Brahmanas who are predominantly spiritual
in their outlook and behaviour, and whose main business is to study and
propagate spiritual science, form the soul of the social organism. The ethical
duties of Brahmana arising out of his bent of mind are serenity, self-
control, austerity, purity, tolerance, uprightness, knowledge, scientific
attitude and faith.

This classification is responsible for the four-valued ethical theory
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propounded by ethical thinkers known as Purunarthas, which are ideal
for man. Purunartha literally means the end or goal to be aimed at by
people. It may also be taken to mean the end or goal that is actually aimed
at or desired by men. An analysis of these ideals or values is most
convincing and indicative of the consistency of the Vedic philosophy.
The four Purusarthas are 1) Artha or Wealth 2) Kama or Satisfaction 3)
Dharma or Moral Duty, and 4) Moksa or Spiritual perfection.

1) Artha: Artha is primarily meant for the development of the
body and in the case of society it is the aim of the labour class to produce
wealth and thereby make the economic aspect of the society sound. For
people in penury can hardly act for higher ends. We generally see in the
society that the satisfaction of sensuous desires is a necessary part of
normal human life, but for that also artha is necessary. So, artha as a
Purusartha both in the sense that people actually aim at it, and also in the
sense that under certain legitimate bounds they ought to aim at it. In the
Indian tradition, unlimited hankering after the accumulation of material
wealth is prohibited. That can be certainly not be taken as Purusartha. In
S.Radhakrishnan words "There was never in India a national ideal of
poverty or squalor. Spiritual life finds scope only in communities of a
certain degree of freedom from sordidness. Lives that are strained and
starved cannot be religious except in a rudimentary way. Economic
insecurity and individual freedom do not go together.""

2) Kama : The Kama or the satisfaction of desire is necessary
for the balanced development of mind, and in the case of society, artists
do aim at the emotional and the aesthetic development of the society as a
whole. The inclusion of Kama within Purusarthas actually shows the
sensitiveness of the Indian thinkers towards one of the very basic needs of
human life. This is because, human beings are also in one sense animals
in the sense of elevated sort of animals. So, for a balanced development of
human life, it is necessary that animal appetites of man are also satisfied.
Hence, by including Kama under Purusarthas the Indian thinkers have
recognized the need for human beings to aim at the satisfaction of animal
appetites. For a holistic development of a human being satisfaction of
such appetites may be legitimate.'

3) Dharma: Dharma inspires and develops the intellect of the

1. S.Radhakrishnan, Eastern Religion and western thought, London,
1940, p.353.
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individual, and at the same time gives impetus to the administrative class
of the society, which alone is the authority to administrate and protect the
moral duty. Dharma in its connotation is very broad and indeterminate
and may be taken as the very foundation of everything. In the context of
Purusartha, it generally means the samanya and vise ?a dharmas which
every individual has to follow in virtue of his being a man as well as his
having a specific status in life. The life of dharma has been consistently
given a very high place in Indian tradition. Dharma is not an end in itself
but a means to an end. It brings about a disciplined control over the
unlimited and unfettered gratification of the senses. There are certain virtues
and duties in accordance with Dharma which every individual has to
inculcate and observe as a matter of bounden duty. Dharma as a Purusartha
which permeates and pervades both kama and artha only under the
regulation and guidance of dharma. Only such kama and artha are to be
pursued which are permitted by dharma. By providing a set of norms it
helps society move in a disciplined and harmonious manner. So, for the
smooth working of the social fabric as well as for preparing oneself for
higher pursuits, the observance of the norms set by dharma is necessary.
Artha and kama are to be pursued under the overall supervision and
guidance of dharma.

4)  Moksa: Moksa is the highest goal for man, who is potentially
infinite soul and whose infinitude is inspired by this supreme good and as
the highest Purusartha. This is the value, which ought to be aimed at by
everybody, although in normal living hardly anybody ever thinks about it
or aims at it. The observance of dharma prepares man for the pursuance
of kama and artha under the yoke of dharma prepares man for the
pursuance of the highest goal, which is known by various names as Moksa,
Kaivalya, Nirvana, spiritual freedom, self-realisation etc. Human being
is not essentially as he outwardly looks to be, i.e., a mere psychophysical
being. Within his inner being, there is a spiritual entity, called soul, which
is the essential and real being of man. The soul is eternal and does not end
with the death of the body. Being a victim of ignorance, it attains liberation
or Moksa. Moksa is man’s highest goal. This is because after this he gets
rid of continuous transmigration. He becomes then established as an eternal
spiritual reality in perfect peace and equanimity.

The four ends of life on the one hand correspond to the four aspects
of individual and society and on the other an elaboration of fourfold
scheme of life known as Asrama Dharmas or four stages of life, which
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express the ethico-social organization of society as well as a balanced
ethico-social conduct for the individual. This scheme of life brings about
a synthesis between the material and the spiritual development on the one
hand and between the individual and social-well being on the other. The
fourfold system of ethical values, correspond to the fourfold personality
of man and the fourfold division of human society, reflecting the Vedic
theory of creation.

1) Brahmacarya: The first stage of life is Brahmacarya ?srama
which continues up to 25 years, is meant for acquisition of learning, which
is necessary for becoming worthy of earning wealth. During this stage the
individual has to remain celibate for celibacy is necessary for the
maintenance of bodily health. Thus, the first stage of life is to be devoted
to education, in the natural surroundings in the hermitage of a guru, for
the purpose of realizing economic value, without which entry into the
next order of life is not possible.

2) Grihastha asrama: 1t is regarded as the most important
because it is at this stage that the individual enters into the first unit of
society; 1.e., the family and the responsibility of supporting his wife and
children falls on him. The major part of the householder’s life is devoted
to the enjoyment and fulfilment of desires, or kama. It goes without saying
that the ultimate aim is spiritual perfection through or ethical code of
conduct, wealth must be earned righteously and enjoyment ought to be
according to the behests of Dharma or moral duty. Adherence to morality
or Dharma is a preparation for the third stage of life.

3) Vanaprastha asrama: 1t starts at the age of 50 years and
continue to the age of 75 years. Here he devotes his time to the study of
the Holy Scriptures and meditation, yet he is accompanied by his wife in
his mission. He does not only study ethics but practices it fully. He is
consulted by the family members and continues to give them guidance in
worldly matters in accordance with the Dharma.

4) Sanyasa asrama: When an individual attains 75 years, fully
enjoyed wealth and affection with his kith and kin and also preached and
practised moral duty wisdom dawns upon him, and he is inspired to go in
search of the ultimate reality by renouncing worldly life altogether. Here
the individual devotes his entire time to learning the scriptures, discussing
the nature of the ultimate reality and mediating on it with a view to become
one with it. This is nothing but devoted life entirely to the attainment of
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Moksa, the supreme good, the Summum bonum.

This proves that the four ends of life, four varnas and four ?sramas
with the corresponding duties of the classes and of the individual proves
beyond all doubt that the Vedic philosophy presents us an integrated and
ethical scheme of life. In the Purusa Siikta of Rgveda mentions an apt
analogy of the cosmic person, while describing the origin of the Varna
Vyavastha. It is mentioned that Brahmana class forms the head of the
cosmic person, the Ksatriyas form the arms and the chest, the Vaisyas
form its body, and the Siidras constitute its legs. The important point we
have to note here that the society has been recognized as one organic
whole and the division has never been taken in the physical sense in the
Vedas. Racial segregation or so-called ‘purity of blood’ was not at all the
underlying motive of the caste system. The differentiation was only on
the practical and the empirical level, and not at all on the spiritual or
transcendental level.

Conclusion:

In conclusion, it can be said firmly that if anyone asks a question
that Is there any morality in Vedic thought? The answer is yes. This is
because an individual as a human being it is inherent obligation of man to
be moral besides everything else. Any doubt regarding the desirability or
rationality of the institution of morality is unscarred, and as good as doubts
the authority, veracity etc. of the sacred texts like the Vedas. The Vedas
enjoin upon us to do certain acts and desist from others. So, it is our duty
to follow the dictates of these scriptures. The dictates are clearly discussed
in this paper as object of moral evaluation, sin and law, concept of ’ta
and psychology of human being in the Vedic thought. The injunctions
and prohibitions laid down the Vedas are meant to be followed, and
therefore they are to be followed. The justification being moral again come
the authority itself. If we do not adopt the moral point of view, we ignore
and defy the Vedas, which is an act of sacrilege. As we all know very
well that Vedas are Apaurusheya, which means not by a human being, so
never deceives us.
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Abstract:

The concept of reduction of particle size in the units of nanometer
is termed as nanotechnology. In ancient India nanotechnology was used
in various fields such as medicine, weapons, colouring and cultural rituals
etc; though its modern perspective was provided in 1959 by the Noble
laurate Richard Feyman. Charak Saiihita, the oldest Ayurvedik epic in
Indian Cultural Society included bhasma of metals and minerals for the
ailment of diseases. During Medieval ages the metallic nanoparticles of
gold and silver were used as pigments to give brilliant ruby red and yellow
colour to paintings and stained glasses in cathedrals.
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Introduction : The concept of nanotechnology is as old as our
Vedas and Upanisads but its fascination was started about 4000 years
ago. Charak Saiihita, the oldest Ayurvedik epic in Indian Cultural Society
included bhasma of metals and minerals for the ailment of diseases. The
earliest preparation of gold nanoparticles is date back to the early Vedic
period in India, some 4000years back when they were used as medicine
(bhasm) and colouring materials. Our ancestors have been unwittingly
using the technology, but it has come into existence during the age of
Runaissance (middle age of modernity between 14-17th century) in
Europe' ™ Following are the few examples of nanotechnology in vedic
literature:

( 170 )
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1) In weapons: The modern perspective of nanoparticles was
provided by the Noble laurate Richard Feyman in 1959. Robert Floyd
Curl, a noble prize winner in Chemistry, in 1996 reported that Indian
craftsmen are using nanotechnology in the synthesis of DamacusWootz
steel and paintings. He said at the ongoing 95th Indian Science Congress
that Carbon nanotechnology is much older than carbon nanoscience.
Carbon nanotubes were used in the sword of Tippu Sultan and Ajanta
paintings which possess extraordinary strength and elastic module.Thus
carbon nano is known for about 500 years. Wootz steel had a high
percentage of carbon with iron (ayaska). The Sanskrit term Ayaska means
metal and can refer bronze, copper or iron. The RigVeda states that the
Dasyus had Ayaska.” (RV 2.20.8)
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India, for ages, was a leading exporter of this steel which was used
to make Persian daggers which were quite popular in Europe centuries
ago (13-18th century)®®. Indian craftsmen used unique smelting techniques
to manufacture the Damassus (Indian steel named after the name of Syria
capital Damacus) blades which led to nanotization giving them a unique
long-lasting edge’.

(2) In colouring : In 1875 Michel Faraday synthesized gold
nanoparticles whose solution was magenta red in color. In Europian
cathedrals during 6-15th century glass windows were stained with vibrant
colors which were made of gold and other metal oxides and chlorides
nanoparticles.During Medieval ages the metallic nanoparticles of gold
and silver were used as pigments to give brilliant ruby red, and yellow
colour to paintings and stained glasses in cathedrals. Gold nanoparticles,
with size less than 30 nanometer, give vibrant colors after their interaction
with light. These nanoparticles also have photocatalytic air purification
property. In Islamic period (9-17th century) the use of silver and copper
nanoparticles was made for ceramic’s glowing and glittering lustures. The
other example of nanoscience before 4th century is the Lycurgus cup in
Rome of dichoric glass. The presence of gold and silver nanoparticles in
the glass makes it to look opaque green when lit from outside but
transluscent red when light shines through the insidel,2. Beautiful
paintings on walls made up of gold and many stones are described by
maharsi Valmiki in Ramayan-
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2) In Vedic rituals : According to modern concept of science,
nanoscience is the study of atomic or molecular state of matter i.e. the
particles less than 100 nanometer. One nanometer, a measure equal to one
billionth of a meter, spans approximately 10 atoms. The nano world is full
of surprises and potential. In this realm, the disciplinary boundaries
between chemistry, molecular biology, materials science, and condensed
matter physics dissolve as scientists struggle to understand new and
sometimes unexpected properties. The analogy of building a house is
appropriate to understanding nanotechnology. Houses can be comprised
of a variety of materials : wood, nails, sheet rock, bricks, and so on. Just
as a builder puts together different shapes and pieces of these materials to
construct a home, nanotechnologists experiment with a variety of different
nanomaterials to build complex, devices, and systems. Two principal
factors cause the properties of nanomaterials to differ significantly from
other materials: increased relative surface area, and quantum effects. These
factors can change or enhance properties such as reactivity, strength and
electrical characteristics. As a particle decreases in size, a greater
proportion of atoms are found at the surface compared to those inside.
For example, a particle of size 30 nm has 5 of it on its surface, at 10 nm
20 ofits atoms, and at 3 nm 50 of its atoms. Thus nanoparticles have a
much greater surface area per unit mass compared with larger particles.
In tandem with surface-area effects, quantum effects can begin to dominate
the properties of matter as size is reduced to the nanoscale. These can
affect the optical, electrical and magnetic behavior of materials, particularly
as the structure or particle size approaches the smaller end of the
nanoscale'".

Thus, smallest the size higher the quantum effects (energy). Mind
is the subtle matter. Finneris the mind, greater will be its potency. Prana,
the cosmic life force or life energy (quantum effect) is linked with mind.The
transmission of thought waves from subtle mind to physical state is the
basic principle of our age old nanoscience which can be observed in our
tradition of healing by touch, blessings or curse, a?gasparsh during yajna
a and achaman etc. According to Atharvaveda® (IV13-6) Felicitous is
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this my hand, yet more felicitous is this. This hand contains all healing
balms and makes whole with gentle touch."
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During vedic yajna, angasparsh with chanting of mantras imparts
Psychic essence of holly syllables to those parts. Another age old use of
nanoscience is the charging of water with vibrations of sacred syllables
for the purpose of benediction. Achaman or sprinkling water has also
been proved by Psychokinesis which shows that emanative power of
controlled thoughts can produce molecular changes in water. Union of
human soul with universal soul Sey@™ foRgRiae@™MI" is also an
example of nanoscience. It is the union of Prana or life energy with human
body through mind and consciousness with its cosmic counterparts'”.

Vedic Risis used the effect of chanting mantras perfectly to make
an impact on elemental forces. The mantras are nano-vibrations which
act on matter or nano matter or subtle mind in the way as one likes. Their
repeated use with consciously and with concentration and with inner verge
makes a successful impact as desired. The principle of mantras has been
successfully used in dairy farming and in agriculture to optimize the
production.

3) In Agnihotra : The ancient vedic ritual Yajiia or agnihotra is
also an example of nanoscience. Agnihotra purifies the environment by

eliminating pollutants and germs "
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In agnihotra when twigs of mango, palasa, peepal, dry cowdung
cakes, ghee, medicinal herbs and aksat etc. are offered with recitation of
holy syllables in fire, the atmosphere get filled up with nanoparticles with
their nutrients and medicinal properties thereby reducing pollutional level.
Specific fire rites to bring rain and farming are another example of
nanoscience. According to Adhyaatma Ramayan'®, offering of dhoop,
pushap, akshat, ghee, kapoor, kumkum, chandan etc in yajiia to air purified.
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4) In Ayurveda : "Mardanamgunavardhanam” is the basic
principle of ayurveda i.e. more you triturate (mardana) a substance, the
more properties it acquire e.g. intake of gross green chilly causes burning
in stomach but if triturated for hours it rejuvenates the body without any
side effect. Guggula traditionally triturated eight hrs a day on iron plate
for one and half years for the treatment of vatarog in human body. Properties
of chandan,dahi and tambul get enhanced when they are triturated(19).
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In 7th century the development of Ras-Shastra revolutionarized the
ayurvedik system of medicine. Mineral and metallic ayurvedik drugs e.g.
gold, copper, iron,lead, tin and other metal bhasmas are good drugs: not
due to particle size reduction but also due to chemical action brought
about by water, heat, filteration, churning and emulsification (Charak
Saiihita 2-3rd century BCE)(20,21,22) Metals in powder form were used
as medicine from the Saiihita period (600-1000BC).
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Herbomineral or herbometallic drugs as mercury, sulphur and gold
in combination by suggested method of purification and trituration in juices
followed by prolonged heating reduces the particle size so significantly
that it starts floating on water (Nagarjuna 7th centurey)7,9.

5) Tradional methods of remediation : Metallic ornaments and
utensils are tradional methods of remediation. These methods involve metal
interaction before use to reduce their size. Some of the most popular
examples are - water in copper container, grams in iron pots became dark
black and more tasty, water boiled in silver container relieves from fever
and ellergic conditions, yajnopavitra made of gold, silver and copper tones
up the nervous system, armlets or bangles of copper relief in hypertension
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and rings made of different gems and stones and metals are worn in different
fingers of hands or feet to have different effect. In bhavaprakash it has
been mentioned that dharajal (water stored in gold, silver, copper, glass or
earthen vessels) manifests taste, light to digest, pleasant, vitalizer,
strengthening, life saving, digesting, improve brain function, controls
syncope, drowsiness, burning sensation, tiredness of motor and sensory
organs and pacifies thirst(21,22).
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Thus the above study reveals Aryan’s contribution in the field of
nanoscience as their contribution in other fields of knowledge is available
in the form of religion, philosophy, astrology, botanical studies and
medicinal science etc. Their knowledge is the roots of modern sciences as
physics, chemistry, botany, mathematics, microbiology, geology, biology
and computer science etc. It leads to quote- Vasudhaiv Kutumbakam.
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